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Publisher’s Note 


Jnana Yajna is the supreme among the various yajnas. 
“Sri Raghavendra Swamy Saptaha Utsavam Committee” has 
pleasure in doing this Yajna by publishing this illustrious work 
of Sri Raghavendra on the occassion of the Saptaha Utsavam. 


“Pratha: Sankalpa Gadya” is an excellent grantha, which 
will be a guiding factor for anyone who wants to make life suc- 
cessful. It is a tonic for the one who is supressed and it is a 
divine spiritual guide for one who is a Brahma Jijnasu. In this 
work, Sri Raghavendra Swamiji tells about Duty and Dedica- 
tion. The way to perfoming and to surrender it to the Lord. This 
is a very useful book for beginners of Dwaita Vedanta studies: 
Sri Raghavendra Swamiji gives the gist of the entire Dwaita 
Vedanta in a nutshell. His level of Guru Bhakthi is clearly vis- 
ible from the way he describes Sriman Madhwacharya, his Moola 
Guru. 


Srimushnam Sri V.Nagarajachar has done a yeoman ser- 
vice for this community in general and for the devout Madhwas 
in particular by translating this noble work into English. He 
has also given quotes from other sources while explaining diffi- 
cult terms in the subject thus paved way for the easy and clear 
understanding of the work. 


The Saptaha Committee is grateful to Srimushnam Sri 
V.Nagarajachar for editing this work in the best way possible 
within the stipulated time and enabling the committee to bring 
out a much useful book for the benefit of the devotees of Guru 
Sri Raghavendra. ~ 


We pray Lord Sri Krishna, Acharya Sri Madhwa and Guru 
Sri Raghavendra to grace the devoted readers of this noble work 
with long life, happiness, peace, prosperity and above all the 
complete and thorough study of the great Dwaita Vedanta as 
propounded by Sriman Madhwacharya. 


K.RAMPRASAD BHAT 
‘ President, 
Chen: ‘ é 
2. 00 3001 Sri Raghavendra Swamy 


Saptaha Utsavam Committee 


A WORD ABOUT THIS 
SECOND EDITION 


This sacred work is a Powerful Mantra. It brings God 
into our heart and mind. Even women and children can 
sing this in the early morning hours and make the bouse 
a sacred place. Mental impurities are common for both 
males and females. This Mantra removes the impurities 
of the mind. 


Once the mind and heart is purified, the Lord is much 
pleased to come and sit. When the Lord sits inside, which 
is not available in life ? Life becomes smooth, happy and 
successful. It can be achieved by regular chanting / singing 
of the this Mantra. 


The First Edition was published 30 years ago by 
Devara Nama Bhajana Sangha, Srirangam in the year 
1971-72. Now, the members of SRI RAGHAVENDRA 
SWAMY SAPATAAHA UTSAVA COMMITTEE, Chennai, 
have done an invaluable service to the dovout public by 
bringing out this Second Edition. I am thankful to them 
for this sacred opportunity given to me. 


I am also thankful to Srimushnam Sri V. Srinivasa Rao, 
Srirangam for his services in proof correction and prepar- 
ing the Index. 


Because of the hard and tireless work of 
Sri N. Sethumadhavan, M.Com., Prop. Veda Vidya Printers, 
Srirangam, the print and get up of the book has come to 
its present shape. 


Srimushnam V. Nagarajachar, 
Srirangam. 
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INTRODUCTION 


““PRAATAS-SANKALPA-GAD YAM” (aT: 


@eet WIA) is a seemingly small work wherein the 
great Master of Scriptures Swami Sri Raghavendra 
earnestly calls upon us to live up to the aay and 
glory of our heritage. 


Intelligent young students would do well to 
undertake a sincere study of this precious work, which 
in due course, helps educate their intellect to hold 
noble ideals and tame their mind to obey the dictates 
of their conscience. 


**PRAATAS-SANKALPA-GAD YAM” isa book 
of Bhakti and not a book of Vedantic disputations. 
Every line of it is the essence of either Vedas, 
Upanishads, Bhagavata or the sacred Bhashyas of 
Sri Madhva. The work is therefore, meant only for 
the deserving, intelligent and willing students who 
are already on the pilgrimage towards a nobler way 
of life. 


Prabhu Sri Raghavendra, the great Aparoksha- 
Gnani with super-human powers, a divine person- 
ality who had completely conquered his Indriyas and 
the mind unassumingly calls himself, in this work, 


an ordinary man (4, @@ Sard). 
Rising from the bed early in the morning, the 
first thought that comes to his mind is that of his 


Upasana-Moorthy seated in his heart. Thus he 
addresses Sita-Pati-Sri Ramchandra and undertakes 
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2 INTRODUCTION 


the Sankalpa a resolve, personally on his own behalf 
and in the process he also includes in it:- 


1) those willing to carry out his orders 
(marerreTtthR: )! 

2) those studying (his works) (ffat wafeahy; )2 

3) those connected with him by birth (3¢ #afeahr: )3 


Addressing the Lord, the author proclaims “O 
Ramachandra those men and women whom You call 
‘Your people’ (rata: )4 are alone entitled to come under 
any one of the above three groups”. 


The Sankalpa itself is not meant to Sanyasins 
alone. Its contents are impliedly meant for practice 
even by an ordinary family man. In short, the 
Sankalpa is that from the moment one gets up early 
in the morning, he would carry out his day’s work 
as though it is a Pooja to the Lord. The Sankalpa 
further stipulates that subject to the avilable time 
and resources he would perform the said work-cum- 
Pooja with all his ability, with all his intellectual 
honesty and with all the grandeur possible. 


The Sankalpa concludes with the bidding that 
the aspirant, would also influence his near and dear, 
kith and kin to perform the said work-Pooja in the 
said manner with the faith that in the ultimate sense, 
itis the Lord who really does the whole work through 


us. 


1, 2, 3 & 4: Please see Item 45 in the Text 
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For study purposes, it appears as though Sri 
Raghavendra has set apart this work to sing the 
glories exclusively of Sri Vayudeva, in Moola Roopa 
and in Avatara Roopa as Sri Madhva and of 
Paramatma. He presents all the three in their proper 
perspective and in their midst the ordinary Jeeva 
is shown its place and position in God’s scheme of 
evolution. 


Jt is a common experience that the heart of 
any honest and intelligent student melts in love and 
reverence to his Guru from whom he had received 
priceless Divine knowledge. Such being the case in 
the lowest level, would it be possible at all for us 
to measure the depth of Guru-Bhakti of Sri 
Raghavendra who had attained all that was to be 
attained from his Adi-Guru ? 


The work begins with a beautiful; adoration to 
Sri Mukhya-Prana. His Avatara as Sri Madhva is 
supremely worshipped. The latter half of the Text 
speaks of the various manifestations (Roopas) of the 
Lord, together with Sri Vayu-Deva’s Seva to Him. 


In conclusion, all the Bhagavad-Roopas are 
merged into the Holy Figure of Sita-Pati - Sri 
Ramachandra the Upasana - Moorthy of the author. 


The Sankalpa is ceremoniosly placed at His lotus 
feet. 


4 INTRODUCTION 
TOPICS DEALT WITH 
1. PRANAVA (OM) : how it is constituted and what 
is its import; 


2. VYAHRITEES : what are they and what do they 
symbolise; 


3. ASHTA AKSHARA MANTRA : and other Mantras; 


4. UPASANA : what does it mean and how 
it is practised; 


5. VAISHNAVISM  : and who is a Vaishnava; 


6. GURU : who isa Jagad-Guru and what 
are his Lakhanas; 

7. JAPA : its kinds and mode of practice; 

8. ANIRUDDHA ~ : and similar Bhagavad-Roopas 


and the purpose of these Roopas; 


9. GAYATRI : its significance in its 4 parts 
and its wider significance in its 6 parts; 


10. ASHTA-MAHA-MANTRAS : The 8 Maha-Mantras 
and their respective symbolic Bhagavad-Roopas are 
some of the topics of common interest that are dealt 
with in this book. 


The text is worth memorising by every one 
especially the students. Barely 12 to 14 minutes would 
suffice to complete the whole text. The sense and 
sound of the text_are so sweetly and beautifully 


- 
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matched as to tempt and invite an average reader 
to repeat it again and again. Though it may seem 
abit difficult at the initial stage, the passages would 
be found really thrilling and interesting in due course. 
To belive it, one should experience the thrill himself 
either by reciting the same or hear it recited. 


A regular Parayana of SRI RAGHAVENDRA 
STOTRA and this PRAATAS SANKALPA GADYA 
is sure to bring what all we need in life, by the 
blessings of Sri Mantralaya Prabhu. 


Srimushnam V. NAGARAJACHAR, 


Srirangam 
First Edition : 12-7-1971 
Second Edition : 29 - 1 - 2001 


a 


PRATAS SANKALPA GADYAM 
Wao 
Books Consulted 
‘german’ (Purusha Sooktam) 


by Maha Mahopadhyaya, Srimushnam Vyakarana 
Sethumadhavacharya, Tirupati 


(The above book contains an excellent and a scholarly ar- 
ticle on Gayatri, included as a separate and concluding por- 
tion of the book-Kannada in Nagari Script). 


. “Life and Teachings of Sri Madhvacharya” 


by C.M. Padmanabhachar, B.A.,B.L., Advocate, 
Coimbatore. 


(A few passages shown within quotation-marks in this pub- 
lication, unless otherwise specified, are the extracts taken out 
from the above book. It is a book of books, very valuable even 
for laymen. 


4 ofiitar arerafesent ”” 


(a momumental work in Sanskrit on Gita I-VI Chapters) 
by the above author. 


. “A Critical Study of Bhaghavat-Geeta” 


I to VI Chapters by the above author 


. “Philosophy of Sri Madhvacharya” 


by Dr. B.N.K. Sharma, 4/2, Shah Bldg., Bhagat Galli, 
Bombay - 16 


. “A Histroy of Dwaita-School of Vedanta and Its Literature” 


Vols. 1 & Il by the above author 
‘od: weer’ 

Published by Sri V. Kuppanna Rao, 

Retd. Rly. Official, Srirangam. 


a 


att 


aa Arrgrratz aft faeraferha: fae 
TRIGKESeUCCel 


U ape va: ze: aT 


1) at atfea-aea-ae, fra-anicre 
aan, Ae-seald, anne waaay, 
foprard, gerard, mT, 
A-SI Hated ATT AeTA- 
wt, Amana dar, 
wad, saTeerd, aTgat-aae, 
TOATTRT RTA 5 

2) wolas, wo-gnits, ata - 
Wet-ata-T-akeypt, cat aafater, 
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3) 


4) 


PRATAS SANKALPA GADYAM (Items 2-4) 
Wer, 

sted ofa Fanta, sate Tareas 
aTTs, 

Was, AAAS, Ahacds, Aral 
Terafey aQETTeTaA- ATA ; 
BS-TMTS - AAT WTA HT -TA-T 
TAE-FUS, 

aed fit waar, 

wa sere eae Teat aad af fra, 
we wata we-qaeon aia 
aadtany ; 


aa vad war aoa adv, aa 
qad AAR , 

aia: waives Toa ata 
agora-frstrea ofeerraraa , 

AA UT WAT -THGUE- TA YATAT ; 


> 
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8) WAT, TRE Waa SY, 
qIS-GIE TH, 
aah AAT, 
aq Wwerarnd, 
eat wihracata, 


10 PRATAS SANKALPA GADYAM (Item 9-11) 
abyortara-woradedory , 
9) wa aan wd feared, 
faRte wraganTarare , 
TH TAA, AAT AAS, WHATS, 
WRINT-aep, SA TATTT- 
TIT TATT- ETT , 
10) Mah Hi sfeea wad: Te: 
“CUeATal, HAAAE, WHA, 
wrarnra-afem, tt, a, 
aad arom Ta” 


eft faa ada 


11) wat frtefat, sere-qaet-athrTt, 
Aa WANT, Wradiseaat Aa TTT 
Waa -a-TeaTA, 


_ 
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12) waa-wial, Walan, wate, wala, 
waters, WAtiH, wadaee 
wifaaa, Wats, advads, 
wataads, 
aM awa Wa-saleat-aRTAAT, 
adam, wear, wiaed-waht- 
fafa, aeyr-aitica, 
waaiataat, Waihect, wataH, Asa, 
watered fret, erTa-Ae- 
faaftaenfeat werae-a201T ; 
13) aftrararfa | aetats-eet; | AAA 
geat-aata mata fradarary ; 


14) frearatteiga-wargaa-aata | wTag- 
wai; aaa facia sate THfa-aeaAT; 
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16) ateeaq-agay-afteeat-Aaoarareys 5 


17) svsfa aaed-eaaa-qifeat - 
wrerre-fafite-warged efter 
ena afr ; 

18) swarq-afe-erm qe-ghea afer 
Tatts , 


FAM-TTST AYA, TIT TT 
Tere ae Aida athe 


FAT 5 

19) war sre ooregfe-watrre Bfeata 
TERT Tee 5 

20) aT aT WIE Ta warafe 
AHI YS-AAT 5 

21) TAT aA-AAT- ATT TOA - Teh 
wmracifta-araqdanle-ae-TETeE ; 


_ =a 
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21-A) PRA ANY WATAAT- TOA AAT 5; 
21-8) et - aa - woTagy- fears - aia 

aries fas-afte, da, mer 
21-c) Se-aaaA Aya ; 
21-D) Jaart gern-ae frorad-arat 


21-E) cat fawerafite 2 agte-ored - 
any 


21-F) Waa Wrage TWAT; 
21-G) NRA ATM, daqa-wearam ; 
21-H) eR ava wrag-eufaay-ar- 


21) afters wraaea wage - 
afetarat 


14 PRATAS SANKALPA GADYAM (Items 21-J - 27) 
2i-v) at aad att fafa wa- 
Sear frata-warot-A eat - Ta 
ararafa afrargeareas ; 
22) wera yaaterer sftaccena, 
23) SIT WER, AAT AH ATAaaTeMT- 
Rearer - 8a, fifa aats-amk 
aTfeea, sete-aaafaa areniraet- aa, 
24) 4t-perfetza, aree-aea, Tarar- 
Waa -Aaa-Teaead WANT, 
ao, safe wears 
25) masta, afaqarran, wafaaaers ; 


26) ~TaeT-Ted-Ti, Fear, arerhrs, 
, wenhta, sarahira, 


27) frerafta-qaen, frevafta eara-sftare, 
aed-A: YA, AEM WH Walaa ; 


- = 
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28) waa, Yd, aH, Gaal, a, EzT- 
Wea weir areas ; 

29) ala, 44, WAN, Tidia WoTaTer-TNT- 
aatta, mMt-neaqea-shaarT 


BUNT TEA; 

30) @e-eata cereaaita, sita-sara Ararat 
RUA WLU ; 

31) fresh at-anri-afiares, ait, zearle 
T-eaeh-ahaaA, 


THT, TT AGEaltd 
wétrast water afta, faarfe werag- 
waren ofan aranihe sere ; 


32) oftacrorane aeweren - ofaara 


HECITE ; 


34) 


35) 


36) 


37) 


PRATAS SANKALPA GADYAM (Items 33 - 37) 
FATT Was aay AOTATAA- 
wicara, yas sata wafers ; 


wae wet ufaara, wnie-fas, wf 
ame wafasraeas ; 


Teather Waar, azAragg, 
amas, WArTa-aferit, 
aa-arethiad, trae, ea, 
wae-faae,  SeAT-ANA- TAVITA, 
ARAA-TUAT ACT, 

ararca ins ; 


aT aad aa aaltert 
ai vera careqareaa ware frat 
afararaae ; 


Aa-0S AGATA, AUI-TE TOMAS, 
aron-ae aan, Afea-Te afar 
Fant, 


- = 
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38) H¢-afe-feaaa WH-eaSaT, AATTASTT, 
wae, AATT-afeyar, 
aaieaaat, WITH, ad arfcata-zaa- 
Tea, wa-afarar wera, 

39) AA AAON-WyFA aT THA-AAaA, 
ad wa ‘wae’ aaa ofa 
ofaat afer ; 

40) Wiat-aal, adad-anfiar, wiad- 


ardtt aateat-zg: ; 


41) Se wate, aa ahiarraat 
wr-aafain, qaufite-safatted, 
aftquia, waztraer, 


44) 


45) 


PRATAS SANKALPA GADYAM (Items 42-45) 


sf Arrraret afrar FATAAT | 
gia: amended tet aTTa-aaT! 


un Argeorrtorreg 1 


Note:- 


The entire Text has only one main verb “SAY in item 44 


‘grfaea’ is, of course, an additional one in Item 45. 
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PRATAS SANKALPA GADYAM 


A Work by Sri Raghavendra Teertha 


(The Gist and Explanatory Notes) 
—S— 
SANKALPA 


The word ‘Sankalpa’ is a common usage and 
it presupposes that Devatas stand as Karma Sakshins 
witnessing everything we do. No religious rite is 
performed without a Sankalpa. We Proclaim to them 
that we intend to perform a religious rite, implying 
thereby that their blessings are sought for. 


Sankalpa is a psychological science developed 
by our illuminating Rishis. It is a technic that leads 
us to commit ourselves willingly for a ritual with 
a sense of responsibility. 


Its effect would be in the excat proportion to 
the sincerity with which we perform the ritual. 


Sankalpa begins with the mentioning of the place 
and date. It ends with the declaration ‘I will do this’. 


Waal daca, ART ahrenht, HAT Tt seafs | 
— (artiregft) 


The mind first resolves to do. The resolution 
is then spoken out. The act itself follows immediately. 
Sankalpa strictly applies to the mental resolution. 
Loosely, it is applied to the vocal pronouncement also. 
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fier - Afaerdt aif dacuamt: ae, we, 
after, wart Pefta: 


Dharma-Shastras insist that Sankalpa is a must 
for all religious ceremonies and therefore, Sri 
Raghavendra begins the day with Sankalpa. The usual 
recital of the place and date being a daily routine, 
it is left to the individual readers. The main body 
of the Sankalpa alone is spoken in this work. 


Sri Raghavendra as a Sanyasin, voices the 
Sankalpa. There arises the question whether a 
Sanyasin is expected to perform any duty at all. 


According to other schools of thoughts, Sanyasins 
have no duties. Sri Madhva, on the other hand, 
establishes that no Dharma-Shastra grants a total 
exemption of duties to a Sanyasin and that he is 
as much a Karma- Yogi as any Grihastha is supposed 
to be. No doubt, the Sanyasin does not perform 
Agnihotra like a householder. But his sacrificial fire 
is within. When entering into Sanyasa-Asrama, he 
duly withdraws his fire of the past Asrama, into his 
own body. He is bound to study, to teach and to 
meditate. These are his fire. This is what Sri 
Raghavendra himself says in Gita-Vivriti. 


aa ‘Saat ag? renkar after: aA 
qa eras, Tara eat: scat aaRTT 
ast aamdt arf a ware” (ftarfatt-- 6-1) 


(arft J means HAA =) 


hi 
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Hence it follows that it is the privilege and 
the duty of religious leaders like saints and sages 
to lead the society. While showing us a noble way 
of life and while himself setting out for his day’s 
duty, Sri Raghavendra observes the Vedic principles 
and begins the day with a Sankalpa.. 


SUMMARY OF THE TEXT 


The text abridged in its own words, reads as :- 


1) eR safe, 
2) Amereadd Arsrorat aerate dara 
ARTE, 


3) aaa aad aaa agents ofa: 
aT 


4) waeeaes sere at sarah wher 
On getting up from bed with devout thoughts 

of you, O, Sitapati Sri Ramachandra! I shall perform 
my day’s duty to the best of my ability as though 
it is your very worship. I shall perform my duty 
with the awareness that I am doing it as prompted 
by you O, Sri Ramachandra, the in-dweller in the 
sacred heart of my Adi-Guru Sri Ananda Teertha. 


The entire text has only one predicate (#ft=t) 
and it is placed at the fag-end of the text in passage 
44, (aft) In passage 45 is also another predicate, 
but it is only the causal form of the former. We have, 
therefore, to start from the end and proceed back- 
ward to the beginning. The text can, in that order. 
be divided into four sections as follows:- 


— CU 
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Section IV (Passages 44 & 45) 


These two passages spell out the Sankalpa or 
the resolve to be made on rising up from bed. 


Section III (Passages 36 to 43) 


Since the Sankalpa and our actions are prompted 
by Sri Mukhya Prana, his greatness is spoken in 
these passages. 


Section II (Passages 17 to 35) 


Sri Mukhyaprana, in turn is prompted by the 
will of Lord Sri Ramachandra and therefore, the 
ultimate supremacy of Sri Ramachandra is described 
in these passages. 


Ssction I (Passages 1 to 16 ) 


Since Sri Ramachandra is the Antaryami or the 
in-dweller in the sacred heart of Sri Madhvacharya 
who is the Adi-Guru of the author, and since all 
the actions are to be dedicated to the Lord through 
one’s own Guru, the text is begun with the glori- 
fication of Sri Madhvacharya, the human form of 
Sri Mukhyaprana. 


23 
Wat 


[1] 
wart feetaart, Ae wart, ger, TT, 
TEA Aaa ae tered AAT 
aed, ATgat Heard, WOT. ; 


The Gist: 


Giving a brief, beautiful and illuminating ex- 
position on the significance of the sacred syllable 
Om or Pranava, the author Sri Parimalacharya brings 
out in the above passage, how the Upasana of Pranava 
is the highest form of meditation: Upasana of Pranava 
is to meditate upon the Supreme Being in the 
Vyahritis, Narayana Ashtakshara Mantra, Vasudeva 
Dwadasakshara Mantra, Gayatri, Purusha-Sookta, 
Vishnu Mantra in and the four Vedas. Sri 
Mukhyaprana is the only one who has attained 
absolute perfection in the Upasana of Pranava and 
he is therefore, the supreme and the foremost among 
those who have secured for themselves an exalted 
place in the kingdom of God. Such a great 
Mukhyaprana appeared on earth in’ the form of Sri 
Madhva. 


PRANAVA OR ‘OM’ 


Explanatory Notes 

After a long night of Pralaya, at the dawn of 
Creation the Lord revealed Himself in the sound 
of Pranava and therefore ‘Om’ is the first sound and 
the first seed of knowledge to come out comprising 
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in it, all the knowledge about the animate and 
inanimate objects in the whole of this Universe. From 
Pranava came out the Vyahritis (4, 47:, 4). The 
bud of Vyahriti flowered into Gayatri and the elabo- 
ration of Gayatri is Purusha-Sookta. Purusha-Sookta, 
contains the meanings the four vedas. Thus, Pranava 
contains the meanings of all the alphabets, syllables, 
words, sentences, be it a Vedic utterance or non- 
vedic. In short the meanings of all the sounds whether 
sensical or non sensical, such as the sounds produced 
by animals inannimate objects, from like clouds and 
ocean-waves, are in Pranava. 


The words of Sri Raghavendra in the above 
passage, bear a direct reference to the slokas of 
Prakasa-Samhita quoted below:- 


Sia: wat SRR ET WIT: | (74) 
award: watt: aeat wr wetter: (90) 
CRA TET ATP shea: | (91) 
arrest ageatefaht: RATT | 
AGAT-FAM- HAST ALATA: (92) 
areeit aerate feo area | (94) 
TT: Tet ah Rae, TTT: (95) 
gear waar sahaerhfert ata: (98) 
— warerdfear- srt - 1 


As detailed in the first passage of Pratas 
Sankalpa Gadya, the Upasana of Pranava-Mantra 
presupposes a thorough understanding of the meaning 


of the following:- 
> 


a 
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a) the Matruka Mantras (aIgaraes)' 
b) the Vyahritis (=arefar)? 

c) Ashtakshara Mantra (aeniaea) ° 
d) Dwadasakshara Mantra (aera) # 
e) Gayatri (arasit) & 

f) Purusha-Sookta (Ger) 

g) Vishnu Mantra (faopret) © 


h) the four Vedas 


DWA - DASAKSHARA MANTRA: 
ITS FORMATION 
Ashta-Akshara Mantra combined with Vyahritis, 
resulted as Dwa-das-akshara Mantra. The first 8 
letters (HT Hea) of Vasudeva Mantra bear the 
significance of the 8 letters of Narayana Mantra. 
The remaining last 4 letters ("4G") of Vasudeva 
Mantra signify the potentialities of four Vyahritis. 
1, Matruka Mantras are 31 in number,16 vowels from 4 to 


3 and 35 consonants from ¥ to &. Each alphabet is called a Varna 
(ast) and each is considered a Mantra in itself. 


2. Wahritis (first three)are = 4, YAS, FAs (others 4) 

3. Ashtakshara Mantra is = afaararreom 

4, Dwadasakshara Mantra, «= St TAT WTA argeart | 

5, Gayatri is = aqafag-aay | wit eae 
{fetta water 

6. Vishnu Mantra is = at ory AA: | 
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Narayana Ashta 8 Akshara §o-4-Al-a-T1- 
Mantra q-OT-F 
Vyahritis: first four (out of 7) VW - WR - wai- We: 
Both combined is Vasuedeva Dwa- $-4-AT-A-T-A-A 
Dasa 12 Akshara Mantra a1-G-3-a1-4 


This is explained in Prakasa Samhita in these 
words:- 


anrone-atts ag-aatefahr: mara | 
AGAa-AA-AAS A AESTATH? 


ca Beal: means, sounds coming from 
Shanka, drums, clouds, sea-waves, animals and from 
the clap of hands, etc, etc. 


VARNAS 
amici 221: means spoken sounds. 


“ Varna means a letter or an alphabet. According 
to Shabda-Shastra, Varnas are the Ethereal Sound 
Vibrations of the alphabet. They are eternal and 
omnipresent, In the course of articulation, the action 
of the vocal organs does not create the alphabet, 
but only discloses and exhibits what remains em- 
bedded in the ‘Akasic record. In pronouncing a letter, 
we speak of it as the same as was uttered by us 
or others before”. 


Therefore any letter we pronounce, is not a 
momentary product born and dead with the pro- 


ae 
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nouncement. As already explained, the entire mean- 
ing of all Varnas are hidden in Pranava OM” which 
is eternal. 


Coming back to the text, there is no greater 
Mantra than Pranava and there is none to equal 
Sri Mukhya-Prana in meditating upon or understand- 
ing of Pranava in its absolute perfection. Others enjoy 
the benefits of Pranava Upasana, proportionate to 
their degree of perfection in Upasana. 


On rising up from bed, the first thought of Sri 
Raghavendra goes to his Upasana Murti Sita-pati 
Sri Ramachandra to whom he dedicates his day’s 
work. Since the dedication has to be made through 
one’s own Guru, the author begins the Text with 
an adoration to his Adi-Guru Sri Ananda Tirtha, 
the human form of Sri Mukhya-Prana. In as much 
as the greatness of the Guru lies in the greatness 
of the Mantra he had chosen for Upasana, Sri 
Raghavendra begins the text with the glorification 
of Pranava and in-the next passage he adores the 
personality of Sri Madhva. 


[2] 
wifes, apna , Aeopaar-aaea-yTaTT, 
am safaton - Giufta-safdicnred-asenttares - eA, 
steals - ART WTA - THATS, 
TTL 5 
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[3] 


SHE ATT- geAA TAH T-TAT- AERTS TE 
wrihitarraaat Rea Teeter raed Raa, 
wat sateeaar-ordat eer ee-Aare wteraira 
ages HAYAy stadtotary ; 

THE GLORY OF SRI MADHWA 


The great Guru, Acharya Sri Madhva is the 
very same Sri Mukhya Prana in human form. He 
stands untouched by any kind of sin. (Paapa-Aviddha). 
No devilish or satanic force can touch him. (Daitya 
Pooga-Aviddha), His vishnu-Bhakti is immeasurable. 
(Pari-Poorna Vishnu Bhakti.) 

All the Veda Mantras praise Sri Hari first and 
foremost. Next the same Mantras Praise Lakshmi 
Devi. Next to Vishnu and Lakshmi, the Divine Figure 
who stand glorified by all the Veda Mantras is Sri Mukhya 
Prana. (Ananta Veda Prati-paadya Mukhya-tama-h 
waed-az- fT qeam:). He guides and governs all 
the living beings (Ananta Jiva Niyamaka). He is so 
powerful as to fulfill all the biddings / activities of 
the Lord (Ananta Bhagavat Karya Saadhaka-h #4rt- 

UCC CID EILE DE 

He (Sri Madhwa) is Parama Dayaalu, so merciful, 


so forgiving, and so kind and and considerate to us, 
ignoring our faults and offences (Bhakta-Aparagdha 


Sahishnu wWH-3TRTT Ae]. 


i 
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Such a supreme servant of God, condescended 
on earth, as necessitated by three circumstances. 1. 
The innocent and deserving souls were suffering in 
the utter darkness of ignorance, misconception and 
intellectual confusion brought by the propagators of 
Maya and Soonya. 2. Gods Brahma, Rudra and others 
in their supreme mercy, desiring to redeem these 
deserving souls from their sufferings, prayed 
Paramatma. 3. The Lord entrusted the mission to 
Sri Mukhya-Prana. Accordingly, Sri Vayu descended 
on earth as Sri Ananda Tirtha(Sri Madhvacharya) 
Sri Mukhya-Prana was chosen because he alone is 


untouched by #featt (Satanic influence). 


Explanatory Notes:- 


ay-sft, terpi-sfa% means free from sin and 
from the Satanic influence. There are only three who 
ever remain untouched by any sin or by Kali-Dosha. 
They are collectively grouped as “Para-Shukla- Traya” 


* PARA-SHUKLA-TRAYA (Wga4) 


Sins are due to the devilish play of the Satan 
or 4% on almost every soul. Even though it has no 
access into the soul’s spiritual cells, yet it keeps out 
of the spirit’s frame-work and magnetizes the soul 
from without, and drives it into wickedness. Mukhya- 
prana and his consort Bharati Devi are the only 
Jeevas who are absolutely unaffected by Kali. These 
three viz Sri Lakshmi, Sri Vayu and Sri Bharati 
constitute Para-Sukla-Traya group, says Maha 
Bharata Tatparya Nirnaya:- 

* qaqa Qs=Weae: Para = In Paramatma. Shukla = 
Shuddha-Buddhi. 


30 PRATAS SANKALPA GADYAM 
wearer aR a aaa feta: 1 
waft: aveadt Saft wea ay i a. fA. 18-28 
This group is eternally pure in thought, word 


and deed in their Moola-Roopa as also in their Avatara- 
Roopas. 


POORVA-PRASIDDHA 
Tafts =afiicn aaactenftaa qe: 


This is an epithet to Sri Vayudeva and require 
a brief explanation. This has the direct reference 
to the following words of Sri Madhva quoted from 
those Bhasya of Rig Veda:- 


waar wala St ATT: TY: | 
aa wa sfarr cara ATTA TU 


Fa Otel TAA AAA HAT FI 
qaafaaat gy WHAT BAaT Aa: 
- PATA (1-1-2-1-1-9 page 526) 


Lord Sri Narayana is the over-all Devata 
(Pratipadya-Devata) in respect of all the Vedas. 


However, there are certain portions in Vedas 
like Purusha-Sookta, Narayana Sookta, Vishnu 
Sookta and so on, which are exclusively set-apart 
for Narayana alone. Excepting these Lakshmi is the 
Pratipadya Devata (presiding deity) in respect of the 
other Vedic Texts. 
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Similarly Sri Lakshmi is praised in Sree-Sookta, 
Lakshmi - Sookta, Ambrini Sookta etc. Except these 
portions the four-faced Brahma is the Pratipadya 
Devata in respect of the remaining other portions 
of Vedas. 


The above mentioned first three , viz Paramatma, 
Lakshmi and the Chatur-mukha-Bramha are known 


as Poorva-Prasiddhas (et afta). Except the vedic 
portions set apart for the above three, Sri Vayu is 
immediately the next Pratipadya Devata in the rest 
of the Vedic Texts. Next to him there are also other 
Devatas like Indra, Agni, Varuna etc, but Sri Vayu 
is the foremost among them. 


THE RULER OF LIVING BEINGS 
aedsftaaner: and FATT Wad AAT: 


Here in this work, Sri Raghavendra presents 
his Adi-Guru Sri Poorna-Pragnya-Acharya in his true 
perspective, as the Lord’s sevaka of the highest rank, 
and of foremost importance. 


By describing him as (34-deftaanth) the 
author reminds that Sri Ananda Teertha being no 
other than Sri Mukhya Prana, penetrates into the 
innermost recesses of the heart and mind of every 
soul influencing in the manner it deserves to be 
influenced. No Jeeva can escape his command. 
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Sri Vayu Deva’s (Haateftafqamtaedt) is beauti- 
fully explained in Madhva Vijaya: 
afe-ae Fert Taq 29-25 
Reaalt ae ate PeTATT | 
ert aahart afterit prt 
aeo-atee fret eat: a | ea. 14-6) 
In the Satwic souls he (Sri Mukhya Prana) 
infuses the spirit of Bhakti, pure love and dedication 
to the Lord; in the Rajasic souls, he excites by his 
superhuman feats, a curiosity and awareness of the 
existence of the Supreme, whom they could not ignore 
and in the Tamasic, he again creates the feeling of 
extreme hatred towards himself and towards the Lord, 


which ultimately takes them to the eternal and 
inescapable hell.* 


aereT = Fag: Ciera) 
afee-ae-For = TTA (ATA) WT EAT 
aaa TL = aaa, wart at 
mares at Ty, 
Fa str Fea ATT (AAT) ATT 


reat fat, carer Bat a seed 
aay 

anit aghaat gaat = afar, afte ae 

ft art = eter aft Chgearn) 


ate ae a 7 PR Ay eR Tae 
* Sri C KV. Rao, Delhi, (in page 167 Sri Madhva Vijaya pub 
lished by Devarnama Bhajana Sangha, Srirangam) 1969 


Me 
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KARMA BHOOMI 


The term Karma-Bhuvi (wat yf) in the text refers 
to Bharata Bhoomi. In the entire Universe, Bharata- 
Bhoomi is considered the most sacred. A birth in 
this holy land is a pre-requisite for attaining final 
emancipation. Srimad-Bhagavata has this much to 
say about our Bharat:- 


ROUT STAT GAT 
ATT ARNT TTL | 
ata welt at wafer: 
aay aaa ve a (aTaT.) 


Even if it be for a very short period, life in 
Bharata-Bhoomi is far superior to life of lakhs of 
years in Swarga, for by merely taking a birth in 
this Karma-Bhoomi and accomplishing his allotted 
Karma and dedicating it to the Lord, one is assured 
of eternal bliss in Vaikunta with no more sufferings 
of rebirth. But this is not possible in Swarga which 
is purely a Bhoga-Bhoomi. Even if one lives for lakhs 
and lakhs of years in Swarga he has to come down 
at the expiry of his alloted period, and take birth 
again. 


Sri Vayu Deva came down on earth to this Karma- 
Bhoomi, accomplished the duty enjoined on him by 
the Lord and thereby demonstrated how we should 
qualify ourselves for the final emancipation by 
following his foot-steps. 
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[4] 
ar sadit tae Aare aM, aa Ba AAA, 
stale: Hetinere TORT-MTe ASMA AMET, 
at Cl WaCRANS - WA YATATH; 
[5] 
wat WTA Waa GAT, TAT TAT 
SHAT ; 


Having narrated in the earlier passage the 
circumstances that necessitated the Avatar of Sri Vayu 
on earth, the author briefly elucidates in the above 
two passages the superhuman achievements of Sri 
Ananda Teertha. He (Sri Acharya) gave to the world, 
thirty seven works, covering all the branches of the 
Supreme knowledge the Adhyatma Vidya. By pre- 
senting these works, he threw-open the doors of 
knowledge that lay closed due to the ill-effects caused 
by Maya-Vada, Soonya-Vada, etc. 

The works of Sri Madhva brought sustaining 
spiritual solace to the seekers. Preaching tirelessly 
the glories of Vishnu-Bhakti to the masses through- 
out the length and breadth of the country, Sri Madhva 
restored Vaishnavism* to its pristine glory and re- 
established the same in the hearts and minds of 
the people. 


* VAISHNAVISM 
Unflinching Vishnu-Bhakti is the central theme of Vaishnayism. 


A Vaishnava is one to whom vedas, Upanishads and the Gita 
are the Supreme Authority. He is a staunch Asthika to whom 


- a 
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By these sacred deeds, Sri Vayu endeared himself 
utmost to the Lord. Thus exceptionally privileged, 
as he is, Sri Vayu is adorable in the very august 
presence of the Lord and Lord is indeed pleased at 
that. 


Works Of Sri Madhva 


DASA PRAKARANA GRANTHAS (220%) 


1. Tatva Sankhyana (TARA) 

2. Tatva Viveka (arate: ) 

3. Tatvodyota (aratratd) 

4, Vishnu-Tatva-Nirnaya (froparcafcta: ) 
5. Karma Nirnaya (aafora: ) 

6. Katha Lakshana (aT BATT) 

7. Pramana Lakshana (FATT aATT) 


(from page 34 ) 

Lord Sri Lakshmi Narayana is the Supreme. Vaishnava believes 
that soul and matter and parallel lines that never merge into one 
another, God is the string that runs through both and is the greatest 
Agent that connects and disconnects them at His pleasure. To a 
true Vaishnava, Moksha is neither the attainment of Godhood by 
himself nor merging with Him at the end, but to remain in the 
company of the Lord, enjoying for ever the immeasurable Ananda, 
having been perpetually relieved of the pains of births and deaths. 


To keep himself in constant memory of the Lord, the Vaishnava 
bears the marks of Chakra, Shankha and other Vishnu-Mudras on 
his body and he loves to call his children by Lords names. Ekadasi 
is a sacred Vrata of observance fora Vaishnava. 
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8. Maya-vada Khandana (arare aed) 
9. Upadhi Khandana (aarht quad) 
10. Mithya-tva-anumana khanda (Rea ae) 
GEETA PRASTHANAM (‘tat seq) 
11. Geeta Bhashya (#tat aq) 
12. Geeta Tatparya (*ftaT are) 
VEDA (32) 
13. Rig-Bhashya (3°41) 
DASA-UPANISHADS (2iT/492:) 
14. Isavasya Upanishad Bhashya (Sarareaafayg 414) 
15. Kena-Upanishad Bhashya CxIGL Ce wet) 
16. Kataka Upanishad Bhashya Careattagg AT) 
17. Shat-Prasna Upanishad Bhashya (T2X411172uT° ) 
18, Atharvana Upanishad Bhashya (seacoast) 
19. Mandukya Upanishad Bhashya (arogearafrag ae ) 
_Thaithiriya Upanishad Bhashya (afwttarafiag ute ) 
. Chandogya Upanishad Bhashya (araraaTaT ) 
. Aitareya Upanishad Bhashya (tatarafaz aT) 


93. Brihadaranyaka Upanishad Bhashya (Jeena - 
suftre at) 


24. 
25. 
26, 
27. 


28. 
29. 
30. 
31. 
32. 
33. 
34, 


35. 
36. 
37. 
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SOOTRA - PRASTHANAM (@auea74) 


Brahma Sootra Bhashyam (FR ATT) 
Anu Bhashyam (ay Ara) 
Anu Vyakhyanam (ag are) 
Nyaya Vivarana (art rai) 
OTHER WORKS 
Tantra Sara Sangraha (at AR ATE: ) 
Dwadasa Stotram (areT BA) 
Yati Pranava Kalpa (afagrrtaea:) 
Jayanti Nirnaya (aaedt facta: ) 
Narasimha Nakha Stuti (atte aa aft: ) 
Bhagavata Tatparya (antag arert-Fota: °) 
Mahabharata Tatparya Nirnaya (AEM ae 
facta: ) 
Sadachara Smriti (EAR ayft:) 
Yamaka Bharatam (aa AT) 
Sri Krishnamrita Maharnava (ARE Herta: ) 


[6] 
aeIN-Taat; TAT AAT TRsATarat; 


STATI, THAT EAT ATTA; 
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Shining with all the thirty two marks of 
beauties*, the physical form of Sri Madhva was charm- 
ing and a captivating personality of absolute per- 
fection in all respects. Being the repository of all 
the 32 distinctive Lakshanas of the greatest Guru, 
he was devoid of all doubts. His Prasada removes 
the darkness of doubts and ignorance in the minds 
of his disciples and elevates them to the ecstatic 
heights of knowledge. 


Explanatory Notes: 
GURU LAKSHANAS 


The term Guru in Sanskrit means one who 
dispels doubts and darkness in the minds of those 
in pursuit of Shastric studies and desirous of at- 
taining God’s grace. 

ay weag aera: eng ‘eo wet: afarra: | 
aera fathered ‘qe’ freririat 

During the period of Sadhana, a Satwic soul 
encounters several knotty points to which he finds 
no satisfactory answers and eagerly looks to a Guru 
to show the way to correct understanding.One who 
is clear in thought and well-versed in Adhyatma Vidya 


and who is also a Bhakta, he alone can be a true 
Guru. He alone can remove the causes of ignorance 


* (Saamudrika Lakshanas are 32). Slokas 28 to 37 in 
chapter 13 of Madhva-Vijaya, portray a pen picture of 
the imposing:and divine personality of Sri Madhva. See 
page 162 Sri Madhva Vijaya (a Gist in English) pub- 
lished by Devarnama Bhajana Sangha, Srirangam in 1969. 


- a 
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or illusive knowledge which stands as an impediment 
toTattva Gnyana about the Supreme Lord Narayana. 
Such a Guru is Sri Vayu Bhagavan.* 


THIRTY-TWO LAKSHANAS 


We find a passing reference to Guru-Lakshanas 
in Tatparya Nirnaya:- 


Tosa Te aN ase: 
TATE ATTA: 
aert: aaa Yee AAA: 

WUTaL fava (1-123, 24) 


It may be noted that Sri Raghavendra has 
chosen the same words used by Sri Madhva. Com- 
menting on the above Slokas, it is elucidated that 
Sri Vayu and his consort alone possess all the thirty- 
two beauties of perfection and that the number 
decreases gradually in respect of other Devatas and 
much less in the case of human beings. Sri Rudra 
Deva and his equals are endowed with 28 Lakshanas, 
The other Devatas possess features in decreasing 
numbers i.e. 24 to 16. The Rishis have 8 and the 
emperors have less. 


afe (Satan) is full of Dur-Lakshanas. 
GURU - PRASADA 
It is to be noted in the text, that the word 
‘WaTZATANY’ has been specifically used by the author. 
It is to emphasise the need of Guru-Prasada which 


* Sri D.V. Subbachar of Coimbatore: “Sri Madhva 
Vijaya (a vist in English-page2.)” 
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comes from Guru-Bhakti. This subject is briefly dis- 
cussed in the 3rd Chapter, Brahma -Sootra-Bhashya 
and the topic begins with the question:- 


Which of the two is more important: whether 
Guru-Prasada or one’s own individual effort ? 


Wee: § Sa aT ae ! 
In the context of the interesting story* of 
Upakosala, it was established that Guru-Prasada is 
more important and powerful. 


* THE STORY 
The story is referred to in the Sootra: 


sit fer wae whe advert sii (3-3 - 45) 


Upakosala was one of the several disciples in the Gurukula 
of the sage Satyakama. After the admission of Upakosala, many 
disciples came to the Gurukula and returned home duly completing 
their courses of studies, but Upakosala was not sent. Without 
a word of grumble, the devoted Upakosala tirelessly continued 
to serve his Guru, Guru-Patni and the three Agnis, (viz, Graha- 
Patya, Ahavaniya and Dakshinagni) in the hermitage. Years rolled 
by. The heart of Guru-Patni melted with pity for the poor Upakosala 
and she pleaded his cause with her husband. Though Satyakama 
gave her a patient hearing, he would not speak a word in reply. 
Days passed on and Upakosala continued his services with utmost 
sincerity. The three Agnis themselves were immensely pleased with 
his excellent qualities. One evening, when the Guru was away 
from the hermitage, the Agnis appeared before Upakosala and 
imparted in a moment, all the secrets of Brahma-Vidya. Satyakama, 
the Guru returning home, noticed the bright glow of Brahma Tejas 
in the face of Upakosala and understood what had happened 
in his absence. He immediately told Upakosala that he was now 
free to go home, But Upakosala knew that though he had gained 
the knowledge, he could make use of it only through the Guru's 
blessings. He therefore begged Satyakama for his blessings. The 
kind-hearted Guru blessed him whole-heartedly and sent home Upakosala 
as a full-fledged Gyani. It is, therefore proclaimed:- 


TAA FHA AAA, TATA, 
See Bhashya Deepika Vol. 3, pp.205, 206 


a = 
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TUATANT- AO F- HABA Aaa AAT 
Aa-arar; dfe- aaate-aameartt, arate 
Wa WTA Ess TelA-SMTOT,_; 


Sri Vayudeva is the cogniser and deliverer of 
all Vaishnava-Mantras, the first and foremost of which 
is Pranava-Mantra. He is ever absorbed in the Japa 
of all these Mantras. He has achieved the fruits of 
the Japa of seven crores of Maha-Mantras. To worship 
the Lord in His countless forms, Sri Vayu assumes 
countless Roopas at his will. 


Explanatory Notes: 
SEVEN CRORES OF MANTRAS 


The number of Mantras existing in the Sanskrit 
language is generally stated to be seven crores. This 
gives us a rough idea. However, the exact number 
is 6,71,08,863. * 


Mantras being the combination of sounds to suit 
a specific purpose, they may be either of single syllable 
or of thousand syllables. Thousand is the maximum 
limit. 

Every Mantra (of any number of syllable) must 
fall under one of the 26 kinds of Chandas (or metre). 
These denote the 26 ways in which different sounds 
can be arranged, taken one at a time, two at a time 


* Adyar pamphlets 188, 89-Aug-Sept 1934 An Introduction 
to Mantra-Shastra by S.E. Gopalacharlu F.T.S 
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and so on. The total number of ways in which they 
cah be so arranged may be worked out in the form 
of algebra 2° minus 1 (Two to the power of 26 minus 
one). It comes to 6,71,08,863. Rounded off to the 
nearest crore, this comes to 7 crores. 


[8] 

TT PR AR WadisaTeTy, PTR TR 
AewH- AH, ARAH-AeqH-ATANTA, FAA 
eri, seta, aAereat yon carers 
aderreatta, Prafta-saed-aaa Bea TORTT- 
atest qrired ry ; 

[9] 

wa tae attested, Ul starter 
oTeRaT- Aaa FART- TASHA, TATA, 
AATAAST, WATT, UAT AOA, TT, 
SART-FeTA AFHMT- PATA 5 

The sources open to ordinary beings to acquire 
divine knowledge are two, viz., the Vedas and the 
Mahabharata. However, Sri Vayu the future Bramha 


acquires the divine knowledge even from the third 
source — the Tradition (Sampradaya), 

With his illimitable knowledge, Sri Mukhya 
Prana correlates the countless divine forms and 
attributes which are of positive and negative char- 
acter, This correlation is Upasamhara. 


a 
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He is extremely compassionate towards the 
Bhaktas and saves them form falling a prey to the 
evils in life. 


With His inexplicable Shakti and Visesha, the 
Supreme Being allows contradictions to co-exist in 
Him. Attributes and actions of contradictory nature— 
(contradictory only in our understanding) — co-exist 
in Him in perfect harmony. For instance, He can 
see with ears, and hear with His eyes and it is not 
contradiction in Him. This grasping of harmony of 
the various divergences in the Lord is known as 


“Upasamhara” SHE * 


To visualise the Moola-Roopa of the Lord in each 
of his innumerable other Roopas, is Roopa 


Upasamhara (®a8eR). 


“ The highest number of attributes open to human 


comprehension are four ( #4-fq-AMz, AH Sat, Chit, 
Ananda and Atma), though the scriptures posit an 
infinite number of attributes of Supreme Being. 
(Human) souls that can not concentrate on more than 
one attribute are termed ‘‘' ftat:’’ (Trina-Jivas) 
by Sri Madhva. The range of attributes upon which 
superhuman souls like the gods and Rishis can 
meditate is much wider and only the four-faced 
Brahma can meditate on most of them. 


aftaeg anf arateg ; Gat: 
* STGERT AA OH TRAA PAT Aah TE 
afefrdttery | — aerated gardatirertt -3-3-6. page 526 
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Tae ATT: geo g afc: 


This sort of contemplative correlation and 
sublimation of both positive and negative attributes 
of the Divine Being is known as Toa ETT 
(Gunopasamhara).*” 


For instance, He is smaller than the atom (3%) 
and yet larger than the Universe. (Jt Weel) 


When different kinds of Lord’s action of positive 
and negative descriptions are correlated and under- 
stood to be in perfect harmony. It is (fearader) 
(Kriyopa-samhara) (for instance, to understand Him 
as the one who walks without feet, takes without 
hands, sees without eyes and hears without ears.) 


artim saat état waft srry: ew pife-sre et: 
Explanatory Notes: 


aah, Aaqa wn, aeGw aera 


It is said in Stuti that there are occasions when 
the Lord chooses to enlighten Chatur-mukha-Brahma 
orally and personally, in addition to what is already 
revealed in the four vedas and Mahabharata. These 
oral revelations, not being open to all, are handed 
down only to those competent to receive them. Sri 
Vayu receives this exclusive personal revelation of 
Divine glories from Brahma and this source is known 
as Sampradaya or Tradition. 


* Dr. B.N.K. Sharma: “Philosophy of Sri Madhvacharya™ p.304 


PASSAGE - 8 - 9 45 
ORIGINATOR OF SAMPRADAYA 


Thus the very concept of Sampradaya originated 
from the Lord and He is the originator for 
Sampradayas. Varaha-Purana (Bhoo-VAaraha-Stotra) 
specifically refers Him as the originator of 
Sampradaya:- 


aig atnreer dread: 
(yaTE ser BT 14) 
MAHA BHARATA AND THE VEDAS 


To the question whether Mahabharata reveals 
things that are not revealed in the Vedas, the answer 
is in the affirmative. Narayana Kalpa as quoted by 
Sri Madhva in Gita-Bhashya says:- 


waa Sta aq separhyhaay | 
aed ena ee Aerie | 
Taeft Wo wa Fa 
THE SUMMARY OF PASSAGES 9 & 10 


The Lord’s Shubha Gunas are endless (Ananta 
Guna). In short, it is lord’s Glories. To bring this 
into mental grasp is Jnana. Veda is the source for 
this knowledge and power. Another source is Maha 
Bharata. Sri Mukhya Prana has mastered both the 
sources and thereby acquired the highest Jnana 
and power. In addition to the above, the third source 
is Samprdaya. That is, the knowledge and power 
gifted by the Lord as a special favour, personally 


\ 
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to Sri Mukhya Prana. This is termed as Sampradaya. 
Thus Sri Mukhya Prana is the Devata endowed with 
the highest Jnana about the Lord’s Glories. He alone 
can grasp the ultimate intention of the Lord’s endless 
activities. (AnantaKriya) The former is the Lord’s 
Guna-Upasamhara and the latter is “KRIYA- 
UPASAMHARA” i.e. the understanding of the ulti- 
mate intention of the Lord’s kriyas. 


Such a great Shaktiman, Sri Vayu Deva has 
come to us as our Guru Sri Ananda Tirtha. He is, 
Parama Dayalu, so kind as to forgive our Aparadhas, 
He is so extremely merciful as to drag us from our 
wrong and evil way of life and put us in a noble 
way of life. 


[10] 
work ut ses wad: Get :, THeaTet, FAT 
aag, WHATS, WMT ate, a, a, stars, 
WIT Ua Tat et flarrTR IT ; 
[11] 
aaa Axtefar sate ataaifaoi, eer wrt 
ART, WradiseaT TATTY TACTRATAM ; 


[12] 
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mrad wt aaa aed Ara, AAAI, 
areas, weg, adyonichqetar, 

addrtat aaiheca, vata, ale, aaticred 
feat, ereatefaatttacarear wTtg-ZET ; 


Myself being his humble Bhakta, says Sri 
Raghavendra, Sri Mukhyaprana is sure to save me 
by representing my utter helplessness to the mericiful 
Almighty and by earnestly appealing to Him to 
graciously lift me up fromt he miseries of Samsara 
and grant me ever-lasting happiness. (it is implied 
that this prayer is applicable to any devout indi- 
vidual reader). 


Sri Mukhyaprana is the greatest and foremost 
Guru and he is spiritually present in the hearts of 
all those noble men whom we respect as Guru and 
from whom we learn Sri Madhva-Shastra. He is the 
best of Yekanta-Bhaktas an embodiment of true love, 
based on flawless convictions. His sublime love is 
never turned towards the worldly objects but ever 
turned towards the Almighty the worthiest of the 
worthy. 


He visualises God pervading through every 
conceivable atom of the universe, occupying every 
point of space and ever engaged in Creation, Pres- 
ervation, Destruction and all the rest. Again, He 
conceives the Lord prompting the Jeevas individu- 
ally, governing and directing them into actions. It 
is perceptible to him (Sri Mukhyaprana) how the 
Lord confers either Gnana or ignorance on the 
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deserving souls, in order to regulate the jeevas either 
to eternal happiness or to samsaric bondage (or to 
the eternal hell) for which each one of them had 
qualified itself. Sri Vayudeva alone clearly compre- 
hends and conceives how the Supreme Being is 


infinitely perfect and absolutely blemishless (34° 


apmitt, fet) 


Explanatory Notes: 
APPROACH TO GOD 


“According to Madhva’s theology, Jeevas are 
competent to worship God only through Mukhya 
Prana. The theory is that Vayu or Mukhya Prana 
is the presiding deity of Life and dwells within every 
jeeva; the latter cannot approach the Lord except 
through Prana. He is the inseparable companion of 
the Lord. 


He is the intermediary between all beings on 
the one hand and the Supreme Lord on the other”. 


GUNA-POORNA AND NIRDOSHA 


“arp, feta’ full of perfect attributes and 


free from defect is the chorus that readers meet with 
hunderds of times in every book of Sri Madhva and 
of his followers. It is an article of creed, that every 
devotee should seize hold of this and lay it into his 
heart. 


Meditation on Godis to conceive the duel aspects 
of the Lord’s essential nature; viz, He is infinitely 
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perfect and absolutely blemishless (@4-t TT WRT 
and fata). Similarly, His Prasada is also of positive 


and negative character, viz, Fame and aferg hr 


granting of what we want and removing from us 
what gives us pain. §@ is, therefore, defined as afte 


Sweet and delicious food served in plenty, would 
be useless to a person if there is pain in his stomach. 
Granting of food in plenty is 729 in this analogy 
and the removal of disease or any other cause that 
prevents one from enjoying the food is 
Only with the combination of these two, one finds 
real G@ (happiness). In the absence of the one, the 
other is meaningless. 


Shastras declare that the positive 729Tff is 
achieved by meditating on the Lord’s positive aspect 
that He is ret (Infinitely perfect). The negative 
part afretrht is achieved by meditating on His 


negative aspect that He is frett (absolutely 
blemishless). 


[13] 
afrarnfe ater; sigan seqtete aatere 
fracararg ; 
The pure and powerful Sri Mukhyaprana, is 


capable of purging our mind of all its impurities 
such as Abhimana, Asooya, intolerance etc. 
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Explanatory Notes: 
ABHIMANA 

Abhimana is to assume a thing as one’s own 
when it is not really so, and to grieve for it when 
it is lost. (ea Strat gfB). Thus, it is not a virtue 
but a mental defect or Dosha, causing obstructions 
in the path of spiritual progress. It is closely related 
to material pleasures and pain. To live in misplaced- 
attachment is certainly an ill-rewarding progreamme 
of existence. Abhimana also means Ahankara, 
arroganace, pride or Garva. Thinking high of oneself. 
These are inner enemies. True Guru-Bhakti will drive 
away this. 


ASOOYA 
The polluted mind cannot bear the nobility of 


another man. Searching for faults in good persons 
is its nature. It is known as Asooya, jealousy or envy. 


Ret weeps sear wesiftar 


Eershya (#41) is the younger sister of Asooya. 
These are also the deadly thorns in the path 
of life. The text points out that these are Mano-Doshas 
(FAT aq) or mental disease. The effective medicine 


for this is true Guru-Bhakti. His blessings drive away 
these evils, says the text. 


[14] 
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Ever absorbed as he is in the sublime vision 
of countless forms of the Lord and Lakshmi, Sri 
Pranadeva is beyond the binding knots of Prakriti. 
And since he is not bound by Prakriti, he is not 
also fettered by adversities of any kind and he is 
therefore, powerful enough to lift up his Bhaktas 
from their own adversities. 


Explanatory Notes: 


It is noteworthy that the fruits of Aparoksha 
(God-vision) are enumerated in the order of their 
sequence, When the Jeeva has visioned the Lord in 
Aparoksha, he is assured of eternal release from the 
Samsaric-bondage, and with the bondage cut off, the 
adversities also yanish. Himself free from fetters, 
he is able to free others from their bondage. 


The glories so far attributed to Sri MukhyaPrana 
are ascribed in-toto to his Avatara-Roopa, Sri Ananda 
Teertha, the Adi-Guru. 


FIVE ANTARYAMI ROOPAS 
IN GURU 


A Guru in general and particularly a Guru in 
Madhva System is ‘considered sacred because his 
heart is the Divine abode where the Lord is ever 
present in His five* forms as:- 


* It is only these five forms of the Lord are invoked in five Alankara- 
Brahmanas seated during the Aradhana of a Guru 
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Sri Aniruddha 

Sri Pradyumna 

Sri Sankarshana 

Sri Vasudeva and 

Sri Narayana 

By virtue of constant meditation, the Guru 
elevates himself to the spiritual heights of an Atma 


Gyani (314g) and he therefore derives the bless- 
ings from all the five Bhagavad Roopas seated at 
his heart. 


Our prayer to Guru for progeny is placed at 
the feet of the Creator Sri Pradyumna Moorthy seated 
in the heart who gives us the fruit that we deserve. 
If our prayer is for well-being in life, he turns to 
the Universal Protector Sri Aniruddha Moorthy seated 
at his heart and brings us the happiness and so 
on. These Moorthies are within the reach of an Atma- 
Gyani. 


Mundaka Upanishad says:- 
a 4 ote aaa ahaa 
year: BAIT TA BATT | 
aod ate wad wer aay 
wererns fe ota altar: | u1-1-10) 


Whatever he desires for, whatever blessings he 
may yearn, the Atma-Gyani obtains all. Therefore, 
any one who desires to prosper, shall worship the 
Atma-Gyani. 
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The name of his Guru Sri Madhvacharya is 
so sweet to Sri Raghavendra that he very reveren- 
tially and ceremoniously describes him in the next 
passage. 

[15] & [16] 

raat, werent aAtaararadte 
PTO ARTA STS TIA -AHAOT-ATG SATA 

at ma-agy areafecareraa 

My Adi Guru Sri Ananda Teertha is the greatest 
Pranava-Upasaka in whose heart, the Lord dwells 
in the forms of Aniruddha, Pradyumna, Sankarshana 


and Vasudea; and also in the form of Sri Lakshmi 
Veda-Vyasa. 


Explanatory Notes: 


On rising up from bed early in the morning, 
the first thought that comes to the mind of Sri 
Raghavendra is that of his Upasana Moorthy Sri 
Ramachandra. This thought brings in its wake, a 
train of other thoughts in which the author visualises 
Sri Ramachandra as no other than the Moola-Roopi 
Sri Narayana and further goes on to describe the 
Moola-Roopa as it appeared before the Creation of 
Brahmanda. 


The author is, thus absorbed in extolling his 
Upasana-Murthy in several ways and it is this Sri 
Ramachandra Who is described in so many words 
in all the passages from 15 to 34.In passage 35, he 
is directly addressed by that name. 

A better comprehension can be had by append- 
ing Sitapati Sri Ramachandra at the end of each 
passage from 15 to 34 (except 21 to 21-1). 
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[17] 
sUStelt TTR are YT - RAT - ATTTEAT- 
Re wg draft aes fears ; 
[18] 
FRONTS se -Ta, TARTAR LT 
[19] 
TAT SUT TALS raat Taras ARITA 5; 
[20] 
TAT SAT TET TAA AUT AHO ALT; 
[21] 
wa ae -Aa- aaa Tae ais, WTA 
ifta-Argare-aaypeae ; 
Q1-A) TT ANT WaT TVA TATA ; 
2L-B) Beara raga ata area faae 
afte, aA, TeeT-eeT say ato 
21-C) AA-AAATFART ATT APTA 
21-D) Yaet, FeoT-ae Pada 
aafeRTan 
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Q1-B) wat fae-aahte ze aaroReT BAO 
Q1-F) Tera Wa TAAL 
21-G) AMA aya, dequa-cearary, 
2-H) Set aT wrag-eoea-ar, 
21D afar wrragar waged afetarat 


21d) aPlagte att ffitper ca-aTaCT- 
Al ESN Berane Ararat - 

PAO RR Taare Ara 
ATTA 


[22] 
wes reaerer rere, 

[23] 

aT ATER, 

23-A) SAT a aTMeaPT Here, 
23-B) Afr saty-aarkt aha, 
23-C) Hate aarti ARATT ear, 

[24] 
aft- a BTette-TER, TeATTATETTT- 
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Section II 
(ntroductoiy Note to passages 17 to 33) 
Though the Text has not been actually divided 
into scctions. we may bracket the passages 17 to 35 
and assume the same as Section II for easy remembrance 
and better understanding. 


In these passages the author visualises Sri 
Ramachandra as He appears in His Mola-Roopa. earlicr 
to the creation of the universe. 


[Special Note:- As already stated at the beginning. 
for a proper understanding of the text, it would be better 
to begin first with passage 24 and proceed backward 
upto passage 17] 


KALA CHAKRA 
(Passage-24) 


Passages 18 to 24 speak of Suddha Srishti or 
the Creation preceding the birth of Universe and 
also describe briefly the functions of the earliest four 
Roopas of the Lord. The starting point for the whole 
narration is Maha-Pralaya, during which period, there 
was none but Narayana, floating on Pralaya in His 
infant form, on a Banyan Leaf (a@v9-21rt) 

(Passage-22) 

To have an idea as to what Maha-Pralaya was, 
one should first bring to his mind the vastness of 
‘TIME’; that is, the huge Kala Chakra (the cycle 
of Time) in relation to human beings and in relation 
to the four-faced Brahma. 


In terms of human years the four yugas consist 
of years as follows:- 


a 
a 
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Krita yuga... & 17,28,000 years 
Treta yuga... 28 12,96,000 
Dwapara yuga des 8,64,000 
Kali yuga ae bry 4,32,000 

Total ... ch 43,20,000 


4 Yugas (43,20,000 years) constitute a Maha Yuga. 
71 Maha-Yugas make one Manwantara. 
14 Manwantaras make up a Kalpa and 


this is ‘Day-Time’ for Brahma and equal duration 
of time is his ‘Night Time’. Thus 360 days make 
his one year and 100 such years is Brahma’s age*. 
It is during this period, the universe is in motion. 
At the expiry of Brahma’s age, Maha-pralaya begins. 


“TIME” IN SANKALPA 


* What we chant in our daily Sankalpa (3TT Tert:, farftr 
wert, Aeraateact, Jae vata, afegit, wa We etc.) only 
refers the time in relation to Brahma. In his life-period, the first 
half (74HITZ) is over. In the second half (fat Tera) the present 
Sweta-Varaha Kalpa (7AdaTeA) is his first day of the first year. 

Six Manwantaras having gone already. the present Vaivasvata- 
Manwantara (A4@4a Haz) is the 7th.Out of the 71 Maha-Yugas 
in a Manwantara, 27 have passed and the 28th is now running. 
In this 28th Maha-Yuga. the first three Yugas (Krita, Treta and 
Dwapara) having been passed, Kali-Yuga is now running. Even 
in this. 5073 years have gone and, as on date. the remaining period 
is 4.26,927 years 

In Kali-Yuga. years are grouped under Saka-Eras which are 
six in number and they are named after six Emperors. Two saka- 
Eras (Yudhishtira and Vikrama-Sakas) have gone and we are now 
in Sali-Vahana-Saka which consists of 18.000 years. Of this 1922 
have passed and the current Vikrama year is the Saka year 1923. 
christian era 2001-A.D 


58 PRATAS SANKALPA GADYAM 


The universe is withdrawn into the womb of Narayana 
and remains motionless for the same length of period 
as it was in motion. In other words, MahaPralaya 
lasts for the equal duration as the Uiverse was in 
motion. The Maha-Pralaya period is an inconceivably 
long night. When this night concludes, Lord Narayana 
begins Creation again, giving birth to a new Brahma. 
There are Pralayas in between Kalpas but they are 
smaller ones, compared to Maha-Pralaya. 


MAHA-PRALAYA (21-F) 


During an inconceivably long period spoken of 
as Maha-Pralaya the great dissolution, the universe 
lies embedded in the subtle primordial chaos in the 
womb of Sri Narayana, who in an infant Form, reclines 
on a banyan leaf (Vata-patra (42-4) floating on the 
waters of pralaya. This should not be taken to mean 
as an ordinary leaf from a tree but Sri Lakshmi 
Herself assuming the form of a leaf at the pleasure 
of Sri Hari. The pralaya itself is nothing but Sri 
Lakshmi Devi in another Roopa.* 


(The above is the explanation for passage 22 - 


mearaa eater arenes) 


The duration of Maha - Pralaya is a long night 
when all activity, all animation, lies suspended in 
the Father’s womb (a night as long in duraion as 
the day of 36000 Kalpas during which the universe 
was in active motion). It is a thorough calm of 
unmanifest sleeping away in Narayana. Not a soul 


* zmrar-daeh aerees ferthaa: 
maa: Adee at: Teeth 
aagedt yfa; aerarTyT | - (waTHfaT 1-8-9) 
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not an atom shoots its head, no Brahma, no Indra, 
none of the gods, is in evidence. All, all, is in a 
trance; the senses utterly inactive and matter utterly 
motionless; the totality of jeevasis in a state of special 
contact with the Lord, knowing no pain, no misery 
at all. 


In this long night, souls of all the three classes 
viz., Muktas (4¥T:)! Nitya-Samsarins (fet darker: )? 
and Tamo - Yogyas (a#Taaq:)* are all gathered to- 


gether in their subtle forms in the Divine Body and 
housed in places appropriate for each group. 


The Muktas and Mukti- Yogyas remain in the area 
called ‘Kukshi just above the Nabhi-Pradesha of the 


Lord. This is indicated in the text as (saa Bae 
HAAPT FEIT BT) Naabhi=Navel (Passage 23-A) 


The Nitya-Samsarins are housed in the Nabhi 
Pradesha (32a Wart atest) (Passage 23-B) 


The Tamo-Yogyas (TT 4F4T:) are those already 
in Tamas are lodged in the area below His Nabhi- 
Desha (sat aH: Ufat AMAT AMT) (passage 23-c) 


The Pralayic Night continues in this way for 
millions and millions of years and at the dawn, again, 
1, AxAT:- Muktas are those released form bondage of birth and 
death. Mukti Yogvas = Those eligible for Mukti. 
2, freadariet: (Nitya-Samsarins) - Eternally bound as the slaves 
of Samsara. now enjoying, now suffering in endless alternation. 
3. aaa: (Tamo-Yogyas) - Pre-ordained by their own inherent 
aptitude to remain in the eternal hell 
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the Lord, accompanied by Lakshmi in Her two forms 
as Sree and Bhoo makes the time move, and begins 
Creation by Himself becoming Aniruddha etc. (pas- 
sage 24) 


SUDDHA SRISHTI (J gfe) 


“At the approach of dawn, a slight stir disturbs 
the calm as a preparation for the succeeding day. 
The stir of the dawn means the prelude to another 
long waking day of millions upon millions of years. 
When it is day-break, it is time for the Jeeva to 
return to consciousness and start with all his kitten 
of buried experiences tied to his back. It is the signal 
for him to don a fresh garment in the shape of a 
new body, and march out of the Father’s womb about 
his business as a wanderer (Samsarin) upon the great 
journey of Life and Death. Weary with the load he 
has to carry, sick at heart with the recollection of 
the past that knows no beginning, the unreleased 
Jeeva should prepare himself, there beng no other 
alternative, to play his part in the economy of animated 
nature.” 


“When the night is drawing to a close a chorus 
resounds the praise of the Lord, set up by Lakshmi. 
The Veda hymns His greatness, praises His name 
and sports and prays to Him ‘to awake.” 


“The Lord wills again ‘I will multiply and sets 
the ball rolling. With Him, will is effort, effort is 
action and action is accomplishment. His work entails 
no loss of energy, no exertion at all.” 
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As though a mere sport, He emerges out in four 
forms, First He becomes Vasudeva, then Sankarshana, 
then Pradyumna and afterwards Aniruddha. These 
Roopas are usually mentioned in their reverse order, 
as Aniruddha, Pradyumna, Sankarshana and 
vasudeva. This emerging out of the Lord in four forms 
is known as Suddha-Srishti! gagfe * creation Pure 
and unmixed. And this happens, as stated above, 
even before the birth of the universe. This is referred 
to in the text as: 


aver afe: afer oe-afe: (Passage 18) 
SUDDHA SRISHTI (Je Gfe:) 


(1) Suddha Srishti means the Lord's emerging out from His 
Moola-Roopa for the benefit of the Jeevas, as though a mere play, 
entailing no change whatsoever either, in His body senses or in 
His conscience. 


The multiple forms of the Lord become manifest at the time 
of creation itself and not separately at intervals. Though indis- 
tinguishable from one another, these Forms are known to be separate 
by the unique characteristic feature of the Lord known as Shakti 
and Visesha. Thus, the Divine Forms are not separate from one 
another like Jeevas which are intrinsically separate. Though these 
Forms have all become manifest at the time of creation, they are 
understood as the first, second etc, from not according to the measure 
of time but according to the sequence in which they manifested 
themselves to Brahma the four-faced. 


(2) qaqtain-2e, saa, set: HUT: dealt arena, 
eae deta wegen weer ae 
(waret WET aT) aT.A 1-6 ) 
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After Creating the Universe, He reclines on the 
surface of the Ocean of Milk which forms part (as 
the topmost layer) of the universe. The Lord’s Roopa 
on Ksheera-Samudra is known as Padmanabha. From 
His Nabhi Navel shoots up the primordial Padma 
(Lotus) at the centre of which, the four-faced Brahma 
discovers himself as the one created by Paramatma. 
This Creation takes place within the egg of 
Brahmanda. And this is referred to in the text as:- 


wvefert 2... eattarfeer atoanrfr aftersrermrrcera; 
(Passage 17) 


Aniruddha: To protect the universe, the Lord takes 
the form of Aniruddha with. Lakshmi takes the Roopa 
of Shanti (Passage 18) 


Pradyumna: In the form of Pradyumna, with 
Lakshmi in the form of Kriti, He creates the universe 
(Passage 19) 


Sankarshana: He becomes Sankarshana, accom- 
panied by His consort in the form of jaya. Anni- 
hilation is the function of this Bhagavad -Roopa. 

(Passage 20) 


Vasudeva: In the form of Vasudeva, with His 
consort Lakshmi as Maya, He liberates that section 
of Jeevas (from the pangs of rebirth) who are destined 
to attain Mukti by virtue of their Sadhana. 

(Passage 21-J) 


The eleven passages viz, 21,21A to 21-J give 
a brief idea of the process undergone by the soul 
destined to reach the kingdom of God. 
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The Gist for Passages 21 to 21-J: 


Upadesa from a gracious and God-sent Guru 
is the first step. The Guru enlightens the aspirant- 
Jeeva on the Bhagavad-Roopa upon which the 
Sadhaka should meditate. The Sadhaka makes a 
profound study of sacred works. He withdraws himself 
thoroughly from worldly pursuits and spends long 
periods in meditation on the Bhagavad-Roopa, as 
advised by the Guru. He continues this Sadhana! 
even in the midst of odd circumstances. 


The mind thus prepared by prolonged study and 
concentration becomes capable of standing the 
dazzling light of God-vision in Aparoksha when the 
Lord chooses to take a form and flashes as an image 
of light before his inner gaze. 


APAROKSHA 


The fruit of unceasing meditation and Sadhana 
is Aparoksha. That is, the Lord gives His Darshan 
face to face inwardly. This Darsan is APAROKSHA. 


The Jiva’s Sanchita Karma and Aa-gaa-mi 
Karmas burn away immediately after Apa-roksha- 
vision. Prarabdha Karma gets cleared by Bhoga. 


It is His will that who ever has visioned Him 
should emerge as the victor of Karma. Sanchita 
Karma (the accumulated heap) is made a bonfire 


1. at waver fasft aged ara 
ARAaAA: (Aa) 
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by the torch of Aparoksha-Gyana. The unwanted 
portion (aftz) of the Agami Karma also is cut off. 
The Pra-radbha Karma (§W7) alone remains and 
even in this remissions and reductions are possible 
by Lord’s grace. To complete his Sadhana, the 
Aparokshita-Jeeva continues in a physical body as 
long as the remnant of Pra-rabdha continues to exact 
its debt. 


As soon as the Pra-rabdha-Karma has been 
worked out, the Jeeva repairs to one of the heavenly 
abodes suited to his position and waits till the end 
of the Maha-kalpa (i.e., till Brahma completes his 
life-period). | 


The Jeevas who have had Aparoksha or God 
vision come under five heads. 


All these jeevas sojourning in the various worlds 
appropriate for each class, hold on to their Linga- 
Sareera. They are not yet free. At the end of the 
four-faced Brahma’s life they seek entrance into the 
womb of the supreme Being through the four-faced 
Brahma. Gathering up all the Jeevas into his fold, 
Virincha, the four-faced Brahma enters into the 
Father’s womb and dwells three unmanifest during 
the whole of Maha-Pralaya. 


In this long night, all souls released and 
unreleased are gathered together in God, inactive 
and quiescent. At the bestirring of the day-break, 
all the souls, released and unreleased issue forth 
towards their respective appointed, destination. 
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The unreleased souls who have to go down to bodily 
incarnations pass through the Divine Forms of 
Vasudeva, Sankarshana, Pradyumna and Aniruddha. 
The unreleased souls who have had God-vision 
(Aparoksha) and are qualified to be released, follow 
the four-faced Brahma (or Virincha) to the River of 
Immortality (Viraja-Nadhi). Along with Brahma, they 
take a plunge in the sacred waters. This bath unhusks 
them of the Linga-Sareera and sets them free. They 
enter Vaikunta as liberated souls. 


The liberated souls of the previous kalpas who 
remained in God’s womb for the Pralayic Night, issue 
from God’s womb and get into the body of the 
Vasudeva-Roopa. 


On the way to attain the eternal bliss the Lord’s 
own will (1-31) is the chief factor that stands as 
a curtain. This black curtain is known as Pradhana 
Avarana (Jat Hatt). He and He alone can remove 
it. Unless it is removed, bliss is impossible. Pleased 
with the sincerity of the Bhakta and his true devotion 
and wisdom the Lord removes the curtain (@=31TaeT) 
out of pure grace and wills it “he shall be free” (UT 
Arai) 

THE GREAT DARSAN 

The moment the Lord removes the curtain, the 
exalted soul stands in inexplicable Ananda in Full 
Darsan of the merciful Lord seated in Sweta-Dweepa, 
and rushes into the bosom of the Great Father and 


remains there for ever enjoying the supreme bliss 
which had all along remained in himself. 
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Human language is too weak and inadequate 
to depict the sublimity of this Great Darsan in which 
an imperfect Jeeva stands face to face before per- 
fection itself. 


The Sanskrit-knowing readers may, perhaps, 
find it interesting to go through the following 
few lines taken out from the masterly writing 
of the celebrated commentator Sri Biduru Halli 
Srinivasa Teertha. Even though the extract is 
a summary in respect of a different work viz. 
Gita (II-50) yet, it serves as an excellent exposition 
here for the passages 21-A to 21-J 


“STRAT Aree ora: STALTS- Tar aRUSET 
Wat aided fant + gare, 7 aT aa wT 
a Wats Hee: fat Tar “Wy? as, feat 
a mart wast “q’ amaat fewantt ae fact 
ara fast: aeaadt-Por-aten, remet 
weet felen, agat afterh aevgd yr, 
AWRT- TA TGfSa AAO THT TASS STATE: , 
rene are ahr RTGS: Gt: A-PITA 
aqatteet 

— ft fraradtatat ey (Ata 11 - 50) 
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Explanatory Notes: 


KARMA: SANCHITA, PRA-RABDHA 
AND AGAMI 


“All our Karma is the off-spring of desire. It 
is desire that draws the Jeeva to an object. Attach- 
ment (Abhimana) is created thereby and a bondage 
is established. Desire, thought and Action (357, 


am, fat) constitute the triple chord that binds down 
the individual soul. Heaps of desires, thoughts and 
actions are thus laid by, day by day and hour by 
hour, by every Jeeva, every one of which is a Karmic 
seed liable to germinate and subject the Jeeva to 
tens or hundreds of incarnations. This accumulated 
stock is Sanchita Karma. (21-B) 


“Sanchita Karma is our guiding genius for good 
or evil, a guide that holds us in leading-strings, that 
shadows our movement at every pace, and dogs our 
steps whether we be waking or dreaming.” 


“Out of this fund, a few that are developed 
and mature form the Pra-rabdha Karma of the Jeeva. 
It is Pra-rabdha Karma selected out of Sanchita, that 
forms the proximate cause of the ensuing births and 
experiences. The country, race creed and society in 
which he is to be born, is determined by Pra-rabdha. 
The Karma of the parent and that of the off-spring 
determines the nature of relation between the two.” 


The above is in relation to past Karma. As the 
soul continues to enjoy and suffer, it does other actions 
which are additions to the stock. The current karma, 
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whose fruits are in the future is called Aa-gaa-mi. 
This is classified as 9 and afae (wanted and 
unwanted). (21-E) 


The sage who has seen God in Aparoksha, has 
the Sanchita burnt up as also the #f#¥ portion of 
the Agami. @ portion remains with him to enhance 
his Ananda when he goes to Vaikunta. He has only 
the Pra-rabdha to deal with and even as to this, 
God shows his concessions. There is thus no pos- 
sibility of escaping from the grip of Karma except 
by the grace of the Almihgty. 


LINGA-SAREERA (21-D) 


What we see of a man is but the Sthoola Sareera, 
understanding by that term, the gross body, the brain, 
nerves and everything else, accessible to anatomy 
and physiology. This is the food-formed sheath of 
man, known as Anna-maya Kosa. Next inner of this, 
is the Sookshma Sareera, the subtle body otherwise 
called Linga-Sareera. This is the coating that ac- 
companies the soul in all its wanderings from one 
gross body to another. It sticks to the Jeeva like 
a veritable leech until the final release. 


Sixteen things go to make up the stuff of this 
Linga-Sareera. These are the five Gyanendriyas 
(knowledge-organs), the five Karmendriyas (Action- 
organs), the Five Pranas (breaths viz; Prana, Apana, 
Vyana, udana, Samana) and the mind. The action- 
organs, viz, hands, feet, etc, though usually supposed 
to be external organs, have their motor-centres in 
Sookshma-Sareera and hence go to make up the subtle 
body. 
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Linga Sareera is said to be like a hard shell. 
This gets exploded and destroyed as the Jeeva takes 
a plunge into the sacred waters of Viraja Nadi, the 
great River of Immortality in heaven. Destruction 
of Linga-Sareera is pre-requisite to enter into 
Vaikunta. 


[25] 


Treat aH, aftgarra STATIS ; 
[26] 


Ae Fa an Tarts, arethra, Raarhrz, 
werk, area RafaaeTs ; 
[27] 


Reasitt-qeeq, ferafte sae-afar, sag 
TAS-AET TA BURT ; 


As already explained in pages 53 and 54 it is 
Sita-Pati Sri Ramachandra who is described and 
glorified in all these passages (up to 35). He Him 
self is Gayatri and Savita, says this passage. (25) 


He is known by the name Shoonya when He 
reclines on the waters of Pralaya, with the whole 
of this universe ensconced into His body. His other 
names are Kala, Kevala, Brahma and Ananta. (26) 


In spite of the varieties in His names and forms, 
He remains, with His consort Lakshmi, absolutely 
unchanged in His Moola-roopa. (27) 
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Explanatory Notes:- 
GAYATRI (In Three Parts) 
mad aaa FEAT TVegeTa TT UI 


The Lord Himselfis called Gayatri for the reason 
that He redeems those who sing His glory with 
Gayatri Mantra (i.e who do Gayatri Japa). 


Gayatri is set in three parts (ffazt717t) in this 
way:- 


1. Aqeafagaiay 
2. wit zrer fae 
3. frat at a: rear 


Brihadaranyaka Upanishad says that the pre- 
siding deity (Prati-padya-Devata) for each of these 
parts is Aniruddha, Pradyumna and Sankarshana 
respectively. 


maa faz-3a afieaer aay | 

ae wnat ae: AL Age A FATT I 

arret afed 3 ygd Feat wT | 

aa agaet aarcat zen fay: 
7-14-5 Bangalore (old) Edn. P.878. 


Each Roopa has its own Adhishtana or abode. 
Loka or the worlds situated in various parts of this 
universe are the abode of Sri Aniruddha Moorthy. 
The Vedas are the abode of Pradyumna. The abode 
of Sankarshana is the heart of Sri Vayudeva. 
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Savita is His another name because He creates 
the universe (#Tq yafagera afta) 


Shoonya is His name when he reclines on the 
Pralaya Waters, as stated in Mahabharata Tatparya 
Nirnaya:- 


a: Ae weet fay: at ara verRfa: | 
TT A ae ATT AAA? 11 
— aim dfeat Quoted in av.ft 3-13, 


Kala:- Kala is the name of Sri Hari seated in 
the heart of Sri Rudra-Deva:- 


yea efter: wr: are: ward aft: 
ora eaeeedt aft: are edie: 
— anad avert - 01 Beet 
Kevala:- The illimitable excellence which remains 
unattainable even by Brahma and Rudra is known 
as Kaivalya. This Kaivalya is the Swabhava or the 


very nature of the Supreme Sri Hari and hence He 
is known as Kevala says Skanda Purana:- 


Tees: Tay AT WT | 
Ta Sa: Hart TWA Haat eT 
— F. AT 2-1-5-14 


Brahma: Primarily, the word Brahma denotes 
Para-Brahma i.e, Sri Hari alone. Only in its sec- 
ondary meaning it denotes the four-faced Brahma. 
Skanda Purana says: 


awata, warata wrerfift aera 1 


~ Sk@inda, Quoted in 1-1-6-13 
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[28] 
METAR, TH, THA, TA, Tea Tele TATA, ; 


In the earlier passages, it was seen that the 
author described his Upasana Moorthy Sri 
Ramachandra as the one manifesting Himself in so 
many forms:and names. Now, in this passage,it is 
explained that Gayatri is another name of Sri Hari. 
He is glorified in the Upanishad as Six Kinds of Gayatri 
as He manifests in these six abodes:- 


1. weet - Gayatri (Gayatri Mantra - an abode) 
2. Tt - Bhoota (Physical form such as Rama 

Krishna etc.) 
3. a  - Vak (Speech) 


4, jft - Prithivi (Earth) 
5. 34 - Shareera (The Physical heart) 


6. #4 - Hridaya (The subtle heart inside 
the soul.) 


The manifestations of the Supreme Lord in all 
these six abodes bear the common name Gayatri and 
He is therefore, referred to as six kinds of Gayatri 


CHECRICEIBGILED) 


Explanatory Notes: 

In passages 28 and 29, the author calls upon 
the reader to bring within his intellectual appre- 
ciation the deep significances of the immortal rev- 
elations expounded in Chandogya and 
Brihadaranyaka Upanishads. 
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It may not be out of place here to point out that 
the author, Sri Raghavendra, the great Master of Scrip- 
tures, meant this work to such of those readers who 
had already mastered the early lessons in the Vedas, 
Upanishads etc. and therefore, he is confining himself 
to remind the readers only the important topic- heads 
in suggestive words. The readers are supposed to quickly 
grasp the depth of significance and the philosophical 
embrace of these topics. This explains the brevity, the 
swift expressions, and the speed with which the sug- 


gestive words flow down in the passages of this great 
work. 


Passages 28 suggests intellectual recognition of 
Sri Hari in six abodes as described in Chandogya 
Upanishad. And this passage bears a direct reference 
to the following words of Sri Madhva, as quoted from 
his Bhashya on the said Upanishad:- 


Dare afer fey: eet: want 
2) fadtaaa aren ya art sae: 

3) qdtat a deer Stet watts: 

4) aga: oft der efter: Arata: i 

5) aearertat aarer ate ght ATH: UI 

6) TAR: aq eet eT Tea? ATT: 
arrest areat fary: wat wef TAA Ml — Sri Madhva- 


Bhashya on Chandogya 3-12-1 page 955, Bangalore Edn.) 


1. a = (ASE) The physical heart. 
2, ea = (FET TA) The subtle heart inside the souls 
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[29] 
We Wqea ofr Aqeetela, aacaaaten, Aadera 
waited ST Wa TET; 


Gayatri in three parts (fiver ast) and the pre- 
siding deity (sfwra ZaaT) of each part were explained 
in passage 25. 


In this passage, Gayatri is spoken as of four 
parts. Pranava OM makes itself the fourth part when 
it is suffixed to Gayatri. 


These four parts denote one and the same Lord 
appearing in four different abodes (afta) Again, 
these four padas denote also the four Bhagavad- 
Roopas seated in Vaikunta, Anantasana, Sweta- 
Dweepa and in the hearts of the Jeevas. 


Explanatory Notes: 
GAYATRI IN FOUR PARTS 


Gayatri is composed of 24 syllables and this 
universe is similarly composed of 24 principles 
(Tatwas). A closer and careful study of the Divine 
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Scheme of Creation would reveal that all the 14 
worlds* that constitute the egg of Brahmanda, 
including the millions of solar system is built on 
the same plan and principle on which the internal 
man is built. This inter-relation is elaborately spoken 
in the Upanishads. 


Pointing out this entire Universe Chandogya 
Upanishad says “All this is indeed Gayatri” (TT 
at e¢ wat afee fez). 


Sri Hari, prevading the earth, the sky and the 
high heavens above, comes to our heart when we 


meditate upon the first pada of Gayatri TaAGesA | 


The Lord who is voiced in the sacred Vedas 
is symbolised by the second pada wit 7aeq ff | 


The Supreme Paramatma seated in the sacred 
heart of Sri Vayu is invoked when we mediate on 


the third pada f¥at at a: saTeaTq | 


The fourth pada OM symbolises the illuminat- 
ing figure of Sri Narayana dwelling in the heart 
of Lakshmi who Herself is seated at the centre of 
the dazzling disc of Soorya-Mandala. 


* THE 14 WORLDS 


This universe is composed of seven worlds and seven 
surfaces, 14 in all represented as hatched inside huge lotus form, 
in Narayana's Navel. The 7 worlds are:- 1. BhooLoka, 2. 
Bhuwar-Loka, 3. Swar-Loka. 4. Mahar-Loka, 5. Jano-Loka, 6. 
Tapo-Loka. 7. Satya-Loka, The surfaces:- 1. Atala, 2. Vitala. 
3. Sutala. 4. Talatala, 5. Rasatala, 6, Maha-Tala and 7, Patala 
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This is what is said in Briha-daranyaka 
Upanishad Bhashya:- 


FAVRE BT war, Tea: | 
a fader wearat area: waar J UI 


yerafte-wter:, qtr adie: | 
agra area: wore: agate: | 
ware war PAvETeT F A TAT | 


— FET 7-13-2 (p.876) 


Explanation for: 
g 3 é ‘4 WATE fet, TAA, wast afera 


Sweta-Dweepa, Anantasana and Vaikunta are 
the three areas in the kingdom of God. The first 
three parts of Gayatri symbolizes the Divine forms 
in these three areas: 


First pada symbolizes Sri Narayana in Sweta-Dweepa 
Second Pada symbolizes Sri Vasudeva in Anantasana 
Third Pada symbolizes Sri Vaikunta in Vaikunta: 


(Vaikunta itself is one of His names.) Fourth pada 
of Gayatri (st) symbolizes the lord seated in the 
heart of all the souls. 


This is what the Purusha-Sookta also says: 
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Tretet feat yah | 


(In one Amsa, the Lord appears in all the living 
beings). 


The same Sookta continues to describe Him as 
the 6ne appearing in three Amsas in the three 
heavenly abodes: 


forera ang RA | 


Pada in Sanskrit has another meaning, Amsa- 
a part of something. Amsa is two-fold- @@wat and 
fart. Swaroopamsa is pertaining to God. All the 
Jeevas are Bhinnamsas. 


The Forms of Sri Hari seated in the hearts of 
Jeevas and in the three heavenly abodes are sym- 
bolized in another way by the four parts of Gayatri 
as quoted below:- 


BR: eren gear Areata fa 

Treat arrat ey: age afta: 

frameset oft: det amet APTA: | 

wera: fieoieg vat = fea afer: 1 
— qaant 

[30] 
eeare-zeraathh, sfta-sare-sfrareaatft-eatea 
FATEH; 
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The Lord pervades the gross body and penetrates 
into the physical heart. Going still further, He pervades 
even the subtle body of the Jeeva and penetrates 
still deeper into the very heart of the Swaroopa- 
Deha. 


Explanatory, Notes: 


No soul,embodied or released, ever dwells alone 
by itself. It exists always in company with the Creator. 
The Lord, dwells in the heart of the soul as He does 
in every particle of matter, the perennial fountain 
of the soul's vitalities. 


RAAT TET: Asoo: | 
feret daa: ore: geet ert 


aft wafer aaiftr qatar F 

Jana aatfer qot-ar-weTa: 
— Fighe UT. 16 

THE TWO BIRDS IN A TREE 


“When the jeeva is in Samsara he and God 
are two birds perched in friendly companionship on 
the allegorical peepul tree, the former engaged in 
tasting the sour and bitter fruits of the forbidden 
tree; and the latter simply looking on with a smile,”and 
enjoying only the Sukha (%®) of the auspicious Karma 
performed by the Jeeva. 
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STeHT-seTa aft: cH oy far fer: | 
fifaet cet fet we fiaft ah 


aa ftacrat fret apt a aft: fire 
iar ter + aat aa? 


“This twinship can never be broken, The Jeeva 
can never hope to break away from his in-dwelling 
mate and guardian to shuffle of the alliance to which 
it is indissolubly wedded.” 


[31] 


Preostta ad-anrd-aftaes, of, tore or eaes- 
SRAM, FH-TE TO- FH, Sed Aquat, wetert 
waned, Pearfe wrae-coen-gfaaree stare 
ABTA; 


Aaate serene ofr awe; 


It was seen in the previous passages how the 
author visualised his Upasana-Moorthy Sri 
Ramachandra in Gayatri. In the two passages now 
under review, he holds Pranava OM and the eight 
Maha-Mantras as the symbols denoting the same 
Sri Ramachandra. 


Of all the Mantras, eight are specially recom- 
mended for daily Japa. These eight are collectively 
known as Ashta-Maha-Mantras. Of these Pranava 
is the first, 


1. Ferdfeat 2. WAFTT Quoted in FAT 1-2-11 (p 184) 
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CONSTITUENTS OF PRANAVA 


1. ‘3 RK (Akara) 5. az (Nada) 
2. eR (U-kara) 6. at — (Ghosha) 
3. ‘A’ @e (Ma-kara) 7. Ut (Shanta) 
4, fez (Bindu) 8. sifted (AtiShanta) 


This is referred to in the text as:- 


sane sere Aa 


These eight constitute Pranava and each sym- 
bolizes a Bhagavad-Roopa. Sri Lakshmi Devi accom- 
panies these eight Roopas in Her own eight forms 
as Sree, Devi etc. The eight Bhagavad-Roopas 
symbolized by the above eight constituents of Pranava 
are given in the following table:- 


Constituents of Symbolizing 
Pranava the Bhagavad-Roopa 
1. ‘x’ amt (Akara) - fra (Viswa) 
2. ‘2 RR (Ukara) iy aT (Taijasa) 
3. ‘a’ wm (Ma-kara) .. 89-T (Pragnya) 
4, faz (Bindu) oat (Tureeya) 
5. a2 (Nada) me ara (Atma) 
6. aT (Ghosha) ..  4AT (Antaratma) 
7. meq (Shanta) ce MAT (Gnyanaitma) 
8. afd (AtiShanta) ..  WAIPAT (Paramatma) 
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Thus, Pranava begins with 4 and this 4 is 
symbolic of the Divine Form Viswa. This is referred 
to in the text as:- 


Penta wragims-oftars-srarre azarae 
Ara 


MEDITATION ON PRANAVA 


To meditate on Pranava is to meditate upon 
the sweet-looking Divine Forms mentioned above. 
Holding Chakra and Shanka in His two hands, the 
other hand offering Vara (boon) and another hand 
assuring Abhaya (refuge), the Lord, in all the eight 
forms, stands majestic and magnificent, as a Divya- 
Mangala-Moorthy, exuberantly bedecked with all the 
ornaments from head to foot. 


This is what Sri Madhva says in Tantra Sara:- 
qdat aeraht Aan: sage aaa: 
Fat: Nale-anies wah yar: 
— TAT 1-21 


Sri Madhva elucidates further in his Aitareya 
Bhashya:- 


ge Hat aeTAT ay ATT | 
sath faferas at srarrit wares: 11 


aguedita aed a fadtaager eft: 1 


wan aera: a fy: aaa ear: I 
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tard & ferent eer dara: | 
scat Rrerentt waned: wife: 
wa Fareré feof goats frarara: | 
va afar faray arafeaar i 
TTA: ATE aT: HAT ATION | 
Genie: wr at: aTTaVTRT: | 
Wass TT ATA: 


— tar wey ‘aA FIAT 2-3-8 page 669 


Pranava is the first among the Ashta-Maha 
Mantras (3 AeA) and these are as follows. 


1. Pranava ‘OM’ aT 

2. Vyahriti %, Wa, Tt 

3. Ashtakshara at aat ara 

4, Brahma-Gayatri arafagawa, wit zaet 


fate frat at a: waTeaTT, 
5. Dwa-Dasakshara it _ AAT Wad aTgzaTT 
6. Purusha-Sookta AiG ho 
7. Matruka-Mantras Hto WM F to FT 


8. Shadakshara-Vishnu at fort va: 
Mantra 


These are symbolic of the different forms of 


one and the same Supreme Being. 
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Explanatory Notes: 
PRANAVA: ITS SIGNIFICANCE 


Life is a constant flow of experiences and these 
are of three kinds viz, the waking state (4™4) dream- 
state (4%) and the deep-sleep state (ayff). These 
three states are controlled by the Lord in His three 


forms and the (SR, 74K, FAR) (A-U-MA) of Pranava 
are the representations of these forms. 


‘a’ aR 


When we are wakeful, Vaiswanara or Viswa 
(ft)is the form of Vishnu that presides over our 


wakeful state. This is what the ‘3’ 4K in Pranava 
indicates. 


‘y aR 
When we dream, another form of Vishnu, Taijasa 


(a), keeps watch and ward and this is symbolized 
by (2 =) 


‘W an 


If we get beyond the dreaming state and sleep 
a profound undisturbed sleep, the Jeeva is in contact 
with the Lord Praagnya (34) and gets a dip into 
the essence of bliss. It is a fore-taste of heavenly 
bliss enjoyable ultimately in Moksha. Hence it is 
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that when the man awakes, he exclaims, “J have 
been so happy in sleep” having been in a condition 
absolutely free from sensuous experiences. This 
Pragna-Roopi-Paramatma taking us to the deep-sleep 


is indicated by (‘a FR) 


Pranava is as much a symbol of Sri Narayana 
as Saligrama is. 


[33] 


TATA yates sary sooraa-ahAaTT aT 
ae sare Safar 


[34] 


wf wet ofan, wnefae, ce ama BT 
fagrarera; 


(#-q-374) (Mantra-Chapter) means the fourth 


chapter in (44-8) Tantrasara, one of the 37 works 
of Sri Madhva. This chapter elaborately deals with 
Vaishnava-Mantras and, therefore, this is known as 
Mantra Adhyaya. The first Mantra in the said chapter 
is Bhoo-Varaha-mantra. 


Saint Sri Raghavendra, not content with seeing 
his Upasana-Moorthy in Pranava, Gayatri and other 
Ashta-Maha-Mantras, visualises his Sita-pati Sri 
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Ramachandra in all the Mantras contained in the 
whole of Mantra-Adhyaya. Again, the same Moorthy 
is seen even in Lakshmi-Mantra. 


The Lord has a Stree-Roopa also and in this 
Roopa He dwells in Sri Lakshmi and He is, therefore, 
the ultimate pratipadya-Devata even in Lakshmi 
Mantras. 


The author says that Sita-Pati-Sri Ramachandra 
is the essence in all the innumerable Mantras which 
depict different forms of the Lord. 


[35] 


Aestgitearcrs vreadt, wreqg, wna, 
waTNTT- afer, 


aarti, wraied, waa, wpe 
fies, mare-aqum, Atequenfi sc, 
atarrd fess ; 


Addressing the Lord directly, the author proclams 
“0. my Lord, Sita-pati-Sri Ramachandra, the adorable 
brother of Lakshmana, Bharata and Satrugna, O the 
figure of constant worship by Hanuman, O, the 
controller of space and Time, the most celebrated 
among the rulers of Soorya-Vamsha, 0 Raghu-Kula- 
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Tilaka, Sri Lakshmi Narasimha*, the extremely 
merciful, the ocean of grace, the loving friend of 
Bhaktas, O the forbearer and forgiver of the 
Aparadhas of your Bhaktas, I pray to you my Lord” 
Continues Sri Raghavendra. 


[36] 
AT Aa aa adiert at wert 
aged saga fad afar; 
[37] 


AAU AGA, TEU AOA, ARTS THAT, 
afte yfrarre wafer: 
[38] 


az-22- FETA WH-SUTEAT, PATA, WATT, 
WATT AeAT, 


adeafien, adic, adtaifern-saraT TERT, 
wae fra GAA , 


LAKSHMI NARASIMHA* 

Upasana of Sri Lakshmi Narasimha is specially recom- 
mended for those desiring Mukti and for those who need redemption 
from the adversities in life:- 

wert areas fe ar GUA | 

afrentes arr alent frgat - F.41, UL 3-61 (p.236) 


b 
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[39] 
TT AAO Sa Aaa, Ha a NTA 
aezaraat afc aferant afezinre; 
[40] 
waza, eanl-anhian, adat-catrar, ada 
Tara, weapon, late ara, 
wade, adtedtdia, atadt-yfeue, 
adanfatered, atant-fia, 
went an, aal- Perea, asia 
fi: ders? aria sabrt-gg:; 
[41] 

SRST Tata, Tae ats ca. 
for, Gtufie-aftton, sacaae-oforr Tea, 
[42] 

aRriiaa, cafragettar, maT TEU 


? 


[43] 
avatar, fied, eats tadrra- 
art, aH aale-aeag Ren, fafa aaah 
Aten afta: a, 
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Section III 


Sri Mukhya-Prana is glorified in all the passages from 
36 to 43 


Section IV 
(passages 44 & 45) 


(In the two passages the author spells out the Sankalpa 
or the reslove that he makes on rising up from bed in the 
morning). 


[44] 
ate Tae ayes Hae -aT AAT 
aa qarhh, saafe, wart afer 
[45] 
aarararteh:, frardaferhr:, aedateaier, cata: 
aan wa: canada, anfiqeragirps arhiet 
Tu 


af Araaearet aftaT FAAAAT | 
we: deer ee fret ara aa: 
i AEOOTTOTAET I 
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THE GIST FOR SECTIONS III & IV 


O, Sita-Pati Sri Ramachandra! on getting up 
from bed with devout thoughts of You, I shall perform 
my to-day’s duty, befitting my position and suited 
to the place, time and circumstances at my disposal. 


When I set out myself to my duty, whether It 
is of routine nature (facta)! or they be incidenatally 
‘occasional (Affi)? or the duties performed for 
a particular desire in mind (#11 #4) *. I shall deem 
these three kinds of work as the three kinds of Pooja 
to You and therefore, perform them with full justice 
to my capacity, knowledge and wealth. (Passage 44) 


I shall also persuade my subordinates, disciples 
and kith and kin to carry out their work in the same 
spirit and with an awareness that You are the true 
doer and the ultimate cause of all activities. (Passage 
45) 


O, Ramachandra ! even this awareness is 
prompted by Sri Mukhya-prana who worships You 
in various ways, who controls me at Your behest, 
with Your grace, by Your prompting and for Your 
pleasure; who also dwells at my heart helping me 
in so many ways. 


In the name of Vayu he gives me the very 
existence. In the name of Prana he makes my 
movements possible. In another name of Dharama 


Sandhya-Vandanam etc.. 
Parents Ceremonies and the like. 
Yaga, Yagnya ete... 


Nitya-Karma 
Naimittika-karma 
Kamya-Karma 
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wn 
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he gives me sustenance and again he leads me to 
Mukti through Bhakti. Such a great and worshipful 
Vayudeva is extremely merciful, an ocean of forbear- 
ance, kind and loving unto his devotees, and forgiver 
of every short-coming of his devotees. 


Being the Universal Master next only to God, 
he is the ‘invisible prompter in everybody, including 
the powerful Tatwa-bhi-mani Devatas. He is the de- 
stroyer of the evil-forces working as Tattwika Asuras. 
To signify this aspect of his greatness, he (Sri Vayu) 
bears the name Prabhanjana (one who completely 
destroys.) His destroying the evil-prompters means 
purifying our intellect constantly every day, every 
minute. 


Thus concludes the work 
PRATAS SANKALPA GADYAM 
of Sri Raghavendra Yati. 


—— — 
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THE IMPLIED LESSONS OF 
THIS WORK 


“Do not become addicted to inaction. The omis- 
sion to do Vedic-Karma entails serious sins and 
penalties.” 


Kwek Kk & 


Condemning idleness and upholding disinter- 
ested activity, this work, overthrows the possible 
reproach levelled against Vedantins that they pro- 
mote selfishness, exclusiveness and laziness. 


Kwek Kk * 


We are competent only to do the work. Its fruit 
is in His hands. The author and giver of Karmic 
fruits is Sri Hari. 


reek 


Perform your duties in proper spirit. Gradually, 
it develops self discipline. It leads to mental purity~ 
and spiritual progress.— a unique virutue that brings 
success in life. 


MOTIVE 


“Work is worship” should be the motive. The mo- 
tive is more important than work. Duty ably and 
skillfully done may benefit society, whatever the mo- 
tives of the doer. But to the individual himself, motive 
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is all in all a factor of his character. It is not the work 
or its quantity that affects him so much as the motive 
that rules his social, moral and religious life. There- 
fore, we must look to the motive to secure mental 
purity by cultivating and developing altruism.” 


xKwK KH 


A passionless and desireless Sanyasin, pure and 
sacred as he was, Sri Raghavendra needs nothing in 
this world to gain by the performance of Kamya Karma. 
His only concern is for the Satwic souls who look up 
to him for help. It is for the welfare of such true devotees 
this auspicious work is meant. 


Ox 
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